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How to Use This Book

Reading, Reflecting, Together

This book was not written to be read in a single sitting. It was
written to be read one day at a time, the way it was first written—a
chapter at a time, over the course of several weeks, alongside an
open Bible rather than in place of one. The believers in Berea were
commended not simply for their eagerness to hear the Word but for
their habit of examining the Scriptures every day to see whether what
they had been taught was true (Acts 17:11). That daily habit,
sustained over years rather than compressed into a season, is the
entire aim of this book and of the Quiet Time practice that produced
1t.

To help establish that rhythm, we have included, as an appendix
at the back of this book, the same daily Bible reading plan we have
used at dailyqt.org for well over a decade. It walks through the whole
of Scripture in a year, a few chapters at a time, and it does not need
to be started in January; you are free to begin on whatever date suits
you and simply follow the sequence from there. Fach of the fourteen
chapters in this book lines up with exactly one day on that plan, from
Exodus 1-3 on the first day to Exodus 39—40 on the fourteenth, so
that this book and your own Bible can move through Exodus

together, side by side, one day at a time.

Whether you are reading on your own or working through this
book with a group like one of our own Sunday School classes at First
Baptist Church in Dallas, we would suggest the following simple
rhythm for each day, or for each session if you are meeting weekly

as a group:

1. Begin and end in prayer. Ask God, before you open either Bible
or book, to teach you something true about Himself that day,



and thank Him, when you close both, for whatever He has

shown you—even if it is smaller or slower than you expected.

2. Read the assigned Scripture. Using the reading plan in the
appendix, read the day’s passage directly from your own Bible
before turning to our reflections on it. There is no substitute for
reading the text itself first, in whatever translation you trust, and

letting it raise its own questions before we offer our own.

3. Read the corresponding chapter in this book. Fach chapter
walks through that day’s passage in the order Scripture presents
it, drawing out its major movements and, where it seemed useful,
the historical background behind them. Treat it as a
conversation about the text you just read, not a replacement for

it.

4. Answer the discussion questions. Every chapter closes with
three or four questions sized to fill a forty-five- to sixty-minute
group discussion, though they work just as well as slower
journaling prompts for a reader working through the book
alone. Some ask you to notice something in the text; most ask

you to notice something in yourself.

If you are part of a group, we would encourage you to read both
the day’s Scripture and the corresponding chapter individually
during the week, and then use your time together for the fourth step:
praying together and working through the discussion questions as a
group. This was, after all, how the material in this book first took
shape—mnot in a study or a library, but in a room full of ordinary
readers asking each other what a passage meant and why it mattered,

week after week, for years. We hope it will do the same for you.



Introduction

Deliverance

We left Genesis with a family settled, for now, in Egypt —
Joseph’s bones embalmed and waiting, a promise of land not yet
possessed, and a quiet warning that four hundred silent years lay
ahead before God would speak again. Exodus is where that silence
breaks. The book opens with a single, ominous sentence: a new king
arose over Egypt who did not know Joseph. Even the Hebrew title
of the book signals this continuity before the story does — Exodus
opens, like several other historical books of the Old Testament
(Joshua, Judges, Ruth, Samuel, Kings, Chronicles, Ezra, Nehemiah,
Esther among them), with the small conjunction “and,” so that its
very first words read “and these are the names of.” Exodus does not
stand alone. It assumes Genesis, continues Genesis, and cannot fully
be understood apart from it. Within a few verses the family that
came down seventy strong — the same seventy names Genesis 46
had carefully recorded — has grown into a nation numbering
perhaps two million, a staggering, literal fulfillment of God’s old
promise to Abraham that his offspring would be as many as the
stars. And the gracious hospitality that had once welcomed that
family has curdled into slavery, oppression, and finally an order to
drown every Hebrew baby boy in the Nile. Genesis ends in a coffin.

Exodus begins in a furnace.

The name itself, like Genesis, tells us what to expect. Exodus
means “the way out,” a title the Greek translators gave the book
centuries later for the obvious reason that its central event is Israel’s
departure from Egypt. And though the book technically spans more
than four centuries — from the family’s arrival in Egypt to the
tabernacle’s completion in the wilderness — the overwhelming bulk

of its forty chapters lingers on just two of those years: the year before

6



Israel left Egypt, and the year after. This is worth noticing on its
own. Exodus is not interested in giving us a comprehensive history
of Israel’s centuries in Egypt. It is interested in one thing above all:
the way God delivered His people out of it, and what He did with

them once they were out.

It was out of this same furnace that Moses himself emerged —
rescued as an infant from one of Pharaoh’s own attempts at
population control, raised to a position of real authority in Egypt’s
court, and then forced to flee as a fugitive after killing an Egyptian
taskmaster he found beating a Hebrew slave. He fled a long way, to
Midian, and there, tending someone else’s flock in obscurity, he
encountered God in a bush that burned but was not consumed. It
was there that a reluctant Moses received his commission to go back
and demand of Pharaoh what no one else would have dared demand:

let my people go.

Three things stand out across these chapters, and it may help to
know what to watch for. The first is the sheer relentlessness of
God’s sovereignty, especially in the long, uncomfortable drama of
Pharaoh’s hardened heart. Exodus does not let us soften this into a
story of a stubborn man slowly digging his own grave. God
announces that He will harden Pharaoh before Pharaoh has done
anything to deserve it, and Paul will later reach back into this very
story to explain the doctrine of election to the Romans. We will
spend real time in these pages wrestling honestly with what that
means — not explaining it away, but letting it say what it says, and
asking what kind of God it reveals. It may help, going in, to be clear
about what sovereignty actually means and does not mean. To say
God is sovereign is not to say He operates every detail of the
universe the way a puppeteer works strings, allowing creatures no
real freedom of their own. It is closer to the way a wise father

governs a household — granting real freedom to his children, while



remaining, at every point, unmistakably in charge. Scripture never
fully explains how divine sovereignty and human responsibility fit
together; it simply insists, side by side and without apology, that both
are true. As one great preacher of the last century is remembered to
have said of two doctrines that seem, on paper, impossible to

reconcile: “I never try to reconcile friends.”

The second is the theme of remembering. Genesis already taught
us that God remembers His promises; Exodus opens with that same
word doing exactly that work — God hears the groaning of Israel
and remembers His covenant with Abraham, Isaac, and Jacob —
and then immediately turns the command back on the people
themselves. Over and over, in the Passover, in the consecration of
the firstborn, in the instruction to teach every coming generation
what God has done, Israel is commanded to remember. Memory, in
Exodus, is not nostalgia. It is the engine of obedience, the only
reliable defense against the forgetfulness that will, within a single
generation, undo everything God accomplished here — a
forgetfulness on full display when Moses delays only forty days on
the mountain and Israel, glimpsing his absence, melts down its
earrings to worship a golden calf, shattering the very first command

of the covenant they had just sworn to keep.

The third is the strange, exacting detail of worship — and this
theme, more than any other, is where the book’s two great
expressions of faith come into focus. If Genesis teaches that faith
expresses itself in obedience, Exodus adds a second, inseparable
dimension: faith also expresses itself in worship. Obedience is the
man-ward side of faith, arranging every part of life in right relation
to God; worship is the God-ward side, putting Him at the true center
of that life rather than at its edges. Exodus makes this principle
almost architectural. The ark of the covenant, representing God’s

own presence, sat at the very center of the tabernacle; the tabernacle



itself sat at the very center of Israel’s camp, with every tribe arranged
around it. The physical layout of the camp was itself a kind of
sermon: everything in life was meant to orient toward the God who
dwelt at its center. It is tempting to skim the second half of Exodus,
with its exhaustive measurements for a tent, its exact recipe for
incense, its specific gold and blue and scarlet thread for a priestly
garment — and many readers do exactly that. But we will try to take
seriously what this much attention to detail is meant to teach: that
the God who delivered Israel from slavery is the same God who
cannot be approached carelessly, and that the tabernacle these
former slaves built with trembling precision was, in the language of
Hebrews, a shadow of something far greater still to come. Much
more can be said about the priesthood God established to serve at
that tabernacle, but we will save the fuller discussion for Leviticus,

the book that addresses the priesthood most directly.

It is worth appreciating just how central this book has always
been to the rest of Scripture. No Old Testament book, apart from
Psalms and Isaiah, is quoted or echoed more often in the New
Testament than Exodus, and one respected commentator has gone
so far as to compare the exodus event’s theological weight in the
Old Testament to the resurrection of Christ in the New — both
serve, in their own Testaments, as the great, load-bearing pillar on
which everything else is built. That claim can sound overstated until
you notice how often the exodus story recurs, explicitly or by
allusion, across the rest of the Bible: in the Passover Jesus Himself
reinterprets at the Last Supper, in Paul’s language of redemption, in

the entire argument of Hebrews.

None of this is meant to be reduced to a tidy system we can fully
master, and Scripture itself seems to caution us against exactly that
temptation. Attempting to fit the whole of God’s self-revelation into

a framework that feels comfortably reasonable to us has a way of



shrinking God down to whatever size our reason can hold — an
exercise about as promising as trying to pour the Pacific Ocean into
a one-gallon jug. Exodus, more than any book so far, asks us instead
to let revelation sit in judgment over our sense of what is reasonable,
trusting that the God who parted a sea and thundered from a
mountain is not obligated to fit inside the categories we would have

chosen for Him.

This book follows the same pattern as our earlier study of
Genesis: fourteen chapters, one for each major reading through the
text, drawing on more than a decade of daily Quiet Time reflections
and on Sunday School classes at First Baptist Church in Dallas,
where much of this material was first taught and discussed aloud.
We offer it again not as a final word but as a continuing conversation
— the same conversation Genesis began — about a God who keeps
His promises across centuries of silence, who delivers His people
not because they deserve it but because He has bound Himself to
them, and who is, in every page of this book, working out His own

glory in their midst.
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Chapter One

Exodus 1-3

“Now a new king arose over Egypt, who did not know Joseph”
(Exodus 1:8). How fortunes can suddenly change. As long as
Pharaoh remembered Joseph and the good he had done for Egypt,
Israel was safe. But the first king who failed to receive that memory
turned against them, and in a single generation Israel’s fortunes
reversed entirely. For more than eighty years they would suffer
Egyptian oppression. And yet throughout this same span, Israel
continued to grow, so that the original seventy who entered Egypt
multiplied ten thousandfold. Whatever the conditions — free or
enslaved, favored or forgotten — God’s purposes and promises
were not thwarted in the least. This is worth remembering whenever
our own circumstances seem to turn against us without warning.
God’s promises do not depend on the goodwill of kings, the stability
of nations, or the unpredictable turns of fortune. He stands above

all of these things, and so do His promises.

It is in the middle of this oppression that we meet two women
whose courage deserves more attention than it usually receives.
When Pharaoh commands the Hebrew midwives to kill every baby
boy at birth, “the midwives, however, feared God and did not do
what the king of Egypt had told them to do; they let the boys live”
(Exodus 1:17). Pressed by Pharaoh to explain themselves, they offer
an excuse — that Hebrew women give birth too quickly for a
midwife to arrive in time — that may not have been strictly true.
And yet there is no indication anywhere in the text that they sinned
in doing this. To the contrary, “God was kind to the midwives, and
the people increased and became even more numerous. And
because the midwives feared God, he gave them families of their

own” (Exodus 1:20-21). It would be a mistake to conclude that they
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were rewarded in spite of their deception rather than because of their
courage; the text simply does not separate the two. Telling the truth
is a good, but it is not the only good, and saving life was, in this case,
the greater one. The same pattern recurs throughout Scripture — in
Rahab’s protection of Joshua’s spies, for which she too is
commended and remembered in the lineage of Christ, and in the
more recent example of Corrie ten Boom, who lied to Nazi soldiers
searching for the Jews hidden in her home. Scripture nowhere
asserts that every command of the Law, even commands as central
as truth-telling, functions as an absolute and unconditional rule in
every circumstance without exception; if it did, God Himself would
stand condemned for commanding the destruction of the
Amalekites, and Christians would still be bound to Sabbath rest
today. There is such a thing as a greater good, and the midwives

understood this even when it cost them the risk of Pharaoh’s wrath.

This same passage strikes us differently when read from the
vantage point of medical training. The phrase that lingers is simple:
“the midwives... feared God.” In medical school, drawn toward
obstetrics partly out of a desire to serve women through pregnancy
and childbirth, one of us encountered a side of that field that was
not expected — the routine use of abortion not as a rare tragedy but
as an ordinary form of birth control or sex selection, even among
married women who were nothing like the caricature of the
desperate teenager often imagined in American debates about the
issue. The specialty was pursued anyway, with a private resolve to
simply refuse to perform what seemed morally objectionable. And
then, despite strong qualifications, every application to a residency
program was turned down. At the time it felt like inexplicable failure.
In hindsight, it looks more like God closing a door that might not
have been strong enough to keep closed on one’s own, sparing years

of compromise that could not yet be foreseen. The same conviction
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returned years later in the decision to decline the standard prenatal
screening test for genetic conditions during each of three
pregnancies, since a positive result would have changed nothing
about the resolve to receive whatever child God gave, and the test
itself offered nothing but the temptation toward a decision already
ruled out. The Hebrew midwives had it right: doing what is right
before the Lord must come before every other consideration, even
when — especially when — that cost is not measured in money but

in the unseen sacrifices only God fully sees.

The chapter that follows turns from courage to calling, and from
human resolve to divine initiative. When God appears to Moses in
the burning bush, He tells him His Name: “I AM WHO I AM”
(Exodus 3:14). It is worth noticing what God did not do at this
moment, since it sharpens what He did. When Jacob asked God’s
name generations eatlier at Peniel, God declined to answer (Genesis
32:29). Here, with Moses, He does not merely answer; He explains.
“Say to the Israelites, “The LORD, the God of your fathers — the
God of Abraham, the God of Isaac and the God of Jacob — has
sent me to you.” This is my name forever, the name you shall call me
from generation to generation” (Exodus 3:15). Much can be said,
and much has been said, about the philosophical weight of “I AM
WHO I AM” — its hint of eternity, its resistance to being pinned
into past or future tense in the Hebrew. But it would be a mistake
to let that fascination eclipse what God Himself offers as the
explanation of His own Name: not abstract being, but covenant
faithfulness across generations. By this point Israel had suffered
more than eighty years of bondage, long enough to make anyone
question whether the promises made to their forefathers still meant
anything. The Name God gives is His answer to exactly that doubt.
The God who spoke to Abraham, confirmed His word to Isaac, and

renewed it again to Jacob is the same God now standing before
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Moses, and He will be the same God who, centuries later, fulfills
every remaining promise in Christ. We who have waited two
thousand years for the return of that same Christ stand in exactly the
same position Israel did in their furnace of bondage: trusting that
the God who was faithful then remains faithful now, and will be
faithful still on the day He finishes what He began.

Reflection & Discussion Questions

1. The Hebrew midwives risked their lives by disobeying Pharaoh’s
order, and Scripture commends them for it without ever flagging
their evasive answer to Pharaoh as sin. Have you ever faced a
moment where two genuine goods seemed to be in tension, and

you had to choose which one mattered more in that moment?

2. The chapter describes a season when doors that were desperately
wanted stayed closed, and only in hindsight did that closure look
like God’s protection. Can you identify a closed door in your
own life that, looking back, you now see differently than you did
at the time?

3. God explains His own Name to Moses not in abstract
philosophical terms but as a pledge of covenant faithfulness
across generations — the same God of Abraham, Isaac, and
Jacob, still keeping His word. Where in your life right now do
you most need to remember that the God who was faithful in

the past remains faithful in the present?

4. Israel’s fortunes changed overnight when a new king “did not
know Joseph,” yet God’s purposes for them were not thwarted in
the least. What changing circumstance in your own life — a new
job, a new leader, a sudden setback — has tempted you to doubt
God’s promises, and what would it look like to trust Him
regardless?

14
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Chapter Two

Exodus 4—6

“So God heard their groaning, and God remembered his
covenant with Abraham, with Isaac, and with Jacob” (Exodus 2:24).
It is worth pausing on this single verse, because nearly every place in
the Old Testament where we read of God’s love, His
lovingkindness, His faithfulness, all of these translate the same
Hebrew word: Jlesed. Studied closely, this word is always tied to
God’s faithfulness to keep His covenant promises — so closely that
some literal translations render it simply “God’s loyal love.” This
matters because it keeps us from imagining God’s love as a kind of
sentimental affection He feels for His people because they happen
to be lovely. They were not. Israel, by Scripture’s own repeated
testimony, was a stubborn and rebellious people with no inherent
claim on God’s favor. What changed everything was God’s choice
to bind Himself to them in covenant — a unilateral covenant that
did not ultimately depend on their faithfulness but on His own.
When Israel thought of God’s love, they thought first of His
faithfulness to keep promises He alone had initiated. This is not a
peripheral point for us either. Christians enter into this same kind of
covenant love, forgiven not because God feels compassion in the
moment but because He has bound Himself, in Christ, to be
“faithful and just to forgive us our sins” (1 John 1:9) — faithful to a

promise, not merely moved by a feeling.

This same Name becomes the center of a real interpretive puzzle
a few verses later, when God tells Moses, “I appeared to Abraham,
to Isaac, and to Jacob as God Almighty, but by my name the LORD
I did not make myself fully known to them” (Exodus 6:3). Skeptical
readers have pointed to this as a contradiction, since Genesis already

uses the name “the LORD” dozens of times, including in God’s own
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direct speech to Abraham: “I am the LORD, who brought you out
of Ur of the Chaldeans to give you this land to take possession of
it” (Genesis 15:7). How could God say He was not known by this
name when He plainly used it Himself? The difficulty dissolves once
we notice what kind of knowing is actually in view. The Hebrew
verb “to know” is never used elsewhere in Scripture to introduce a
name that had genuinely never been spoken before; rather, it
describes the experience or recognition of what a name’s
significance actually means in practice. The patriarchs knew the
name “the LORD” the way a person might know of someone by
reputation; the generation about to leave Egypt would come to
know it the way a person knows someone whose promises they have
personally watched come true. Before the Exodus, Israel was a
family of seventy; after it, they would become a nation of millions,
possessing the very land promised to their fathers. The patriarchs
received the promise; this generation would receive its fulfillment.
The same is true of our own experience of Christ. Many people
know of Jesus, even attend church for years with real intellectual
knowledge of who He is, and yet do not know Him in the fuller
sense that comes only through the regenerating work of the Spirit.
And even that knowledge will not be the same as the knowledge we

will have when we finally see Him face to face.

It is also in this stretch of Exodus that we first watch Moses
argue with God about his own unsuitability for the call. Three times,
in nearly identical language, Moses protests that he is unfit to speak:
“Pardon your servant, Lord. Please send someone else” (Exodus
4:13); “Why would Pharaoh listen to me? I speak with faltering lips”
(Exodus 6:12, 30). If anyone suffered from low self-esteem, it was
Moses. Even after God promised to serve as his mouth and teach
him what to say, Moses still resisted, until the task of speaking —

and even of performing the first wonders — fell instead to his
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brother Aaron. What is striking is God’s patience through all of this.
He could have used Aaron alone, or chosen someone else entirely,
but He continued working with and through Moses until the
assignment was complete. And gradually, something does shift. In
the earlier confrontations with Pharaoh it is Aaron who speaks and
performs the signs; by the later plagues, Moses himself takes the
lead. We disqualify ourselves from the work of God in any number
of ways, but God accomplishes His purposes in and through us
anyway. Paul could say the same of himself, since even his critics in
Corinth admitted that “his letters are weighty and forceful, but in
person he is unimpressive and his speaking amounts to nothing” (2
Corinthians 10:10). And yet, after Christ, perhaps no two people did
more to shape the world than these two unimpressive speakers. God
does not choose us in spite of our weakness so much as because of
it, so that what gets magnified is not our gift but His sufficiency:
“My grace is sufficient for you, for my power is made perfect in

weakness” (2 Corinthians 12:9).

The hardest material in this section, though, concerns Pharaoh’s
heart. Before Moses has even returned to Egypt, God tells him
plainly, “When you go back to Egypt, see that you perform before
Pharaoh all the wonders I have given you the power to do. But I will
harden his heart so that he will not let the people go” (Exodus 4:21).
It has become common for those defending God’s justice in this
matter to argue that Pharaoh hardened his own heart first, and that
God’s hardening only followed and confirmed a choice Pharaoh had
already made — as though this resolves the difficulty. It does not,
and it is not even the best reading of the text, since God announces
His intention to harden Pharaoh before Pharaoh has done anything
at all to provoke it. The point is not that Pharaoh sinned and God
simply amplified an existing sin; it is that God directed Pharaoh’s

sinfulness from the outset to display His own power. This is exactly
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the conclusion Paul draws from this very narrative: “For Scripture
says to Pharaoh: I raised you up for this very purpose, that I might
display my power in you and that my name might be proclaimed in
all the earth”™ (Romans 9:17). Pharaoh, like Judas Iscariot many
centuries later, was raised up for this moment in history, hardened
against every appeal, so that God’s glory in delivering Israel might
be magnified all the more. This should not be softened or explained
away. It should provoke exactly the question Paul anticipates from
his own readers: is this not unjust? And Paul’s answer is not a
philosophical defense but a rebuke: “Who are you, a human being,
to talk back to God?” We are not entitled to measure God’s freedom
by the freedom we imagine for ourselves. The God who can rightly
say, “I will have mercy on whom I have mercy” (Exodus 33:19) is
under no obligation to extend that mercy equally, and the proper
response to this truth is not protest but worship — gratitude for
those shown mercy, and sober humility in recognizing that none of

us, left to ourselves, would have deserved anything else.

Reflection & Discussion Questions

1. The chapter explains that esed — God’s covenant love — is tied
to His faithfulness to His promises rather than to any inherent
loveliness in the people who receive it. How does it change the
way you think about being loved by God to know that His love

rests on His own faithfulness rather than on your worthiness?

2. Moses argued with God three times about his unsuitability for the
call before finally stepping into it, and his confidence only grew
through repeated experience of God’s grace. What is a calling or
responsibility you have resisted out of a sense of inadequacy, and
what would it look like to let God’s patience with Moses
encourage you forward anyway?
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3. The chapter does not soften the hardening of Pharaoh’s heart,
insisting that God directed Pharaoh’s sinfulness from the outset
rather than merely responding to it. Does this teaching unsettle
you, comfort you, or both? Talk through what about it feels
hardest to accept.

4. God tells Moses that the patriarchs knew Him by reputation,
while this generation would come to know Him through the
experience of seeing His promises fulfilled. Is there a truth about
God you have long known intellectually but have only recently

come to know through actually experiencing His faithfulness?
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Chapter Three

Exodus 7-9

Following Moses’ repeated complaint of being ineloquent, God
allowed Aaron to be Moses’ spokesman before Pharaoh. Yet no
matter who actually spoke, God had already determined to harden
Pharaoh’s heart so that He might multiply His wonders against
Egypt, and so that the Egyptians themselves would come to
acknowledge His power. In the first demonstration of authority
before Pharaoh, God turned Aaron’s staff into a snake — only to
have Pharaoh’s own magicians mimic the wonder with their secret
arts. Even though Aaron’s staff swallowed theirs, Pharaoh’s heart
remained hardened. The pattern repeats and intensifies from there.
The Nile turned to blood, but the magicians could mimic it. Frogs
overran the land, and though the magicians could again replicate the
sign, this time Pharaoh broke and begged for relief — only to harden
his heart the moment relief came. Gnats followed, and for the first
time the magicians could not reproduce the wonder at all, admitting,
“This is the finger of God” (Exodus 8:19); still Pharaoh’s heart did
not move. Then came flies, but this time God drew a line Egypt
could see with its own eyes, sparing the land of Goshen entirely, so
that Pharaoh would know there is no god like the LORD even in
the midst of the land.

This distinguishing of Israel from Egypt only sharpens with each
subsequent wonder. The plague on Egypt’s livestock killed every
animal in the land except those belonging to Israel. The plague of
boils struck the very magicians who had thus far stood opposite
Moses, leaving them unable even to stand before him. By the
seventh wonder, the announcement of an unprecedented hailstorm,
God explains His own strategy directly: “I could have stretched out
my hand and struck you and your people with a plague that would
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have wiped you off the earth. But I have raised you up for this very
purpose, that I might show you my power and that my name might
be proclaimed in all the earth” (Exodus 9:15-16). He did not
annihilate Pharaoh and Egypt quickly because He had predestined
them to be the very instrument by which His power and Name
would be displayed before the watching world. Even within this
plague, mercy and judgment ran side by side: any Egyptian who
teared the word of the LORD took warning and brought his slaves
and livestock under shelter, while those who paid no regard left them
in the field to perish. What is remarkable is not that some Egyptians
refused to heed the warning — it is that, after six previous plagues

of escalating severity, any of them still dared to risk it.

Why record such painstaking detail about which plague affected
which Egyptian deity? Each of the ten wonders appears to have been
aimed at a specific Egyptian god: the Nile turned to blood struck at
Hapi, god of the Nile’s fertility; the frogs mocked Heqet, the frog-
headed goddess of fertility; the death of livestock and later the
firstborn confronted the gods pictured with the heads of cattle and
rams — Hathor, Khnum, Apis — and the darkness directly opposed
Ra, the sun god and supposed father of Pharaoh himself. This was
not incidental. “I will bring judgment on all the gods of Egypt. I am
the LORD” (Exodus 12:12). The plagues were never simply
meteorological disasters; they were a sustained, escalating
demonstration that there is no god but God. The same dynamic
would play out centuries later when Elijah faced down the prophets
of Baal on Mount Carmel, calling down fire from heaven while Baal
— the storm god, often depicted gripping a lightning bolt —
remained silent before his own prophets’ frantic appeals. Scripture
does not record many such dramatic confrontations, but the few it

preserves are given so that we would know, beyond doubt, that there

22



is only one God, and that if He is for us, nothing in heaven or on

earth can stand against us.

What, then, are we to make of the fact that God’s pleading with
Pharaoh — “How long will you refuse to humble yourself before
me?” (Exodus 10:3) — comes from the same God who had already
determined, before Moses ever returned to Egypt, exactly how the
story would end? Is such an appeal genuine if its outcome was never
truly in doubt? The same question could be asked of God’s question
to Adam in the garden, “Where are you?”, or His question about the
forbidden fruit, as though God did not already know the answer. We
know that God knows all things, searching every heart and
discerning every thought from far away (Psalm 139:1—4). And yet
these appeals remain genuine as far as they are expressed and
genuinely received by the one to whom they are addressed, even
while their ultimate purpose and outcome lie entirely outside
ordinary human perception and control. The offer of salvation
works the same way. It is a real and genuine appeal to every person
who hears it, even though God is never ignorant of how each hearer
will respond, and even though the salvation of everyone God
intends to save was never, in the end, contingent on a freedom that
operates outside His will. We would never freely choose God on our
own (Romans 3:10—11); whoever is saved is saved because God’s
sovereign will overcame what our free will, left alone, would never

have chosen.

This section lands on the magicians themselves, and on what
their imitation of God’s wonders should teach wus about
discernment. If Pharaoh’s own magicians could replicate signs —
turning a staff into a snake, even producing frogs by their secret arts
— then the mere presence of the miraculous can never, by itself, be
proof that God is at work. This should unsettle us, given how many

today claim prophetic gifts, miraculous healings, even power over
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death, all supposedly from the Lord, with little to substantiate the
claim beyond the claim itself. Jesus’ own warning seems aimed at
exactly this danger: “Watch out for false prophets. They come to
you in sheep’s clothing, but inwardly they are ferocious wolves...
Not everyone who says to me, ‘Lord, Lord,” will enter the kingdom
of heaven, but only the one who does the will of my Father who is
in heaven” (Matthew 7:15, 21). It was not the Egyptian magicians
who did God’s will, however impressive their imitation; it was
Moses. The pressing question for us is not whether someone can
perform a sign but whether they are doing what God has actually
commanded — and the only way to know the difference is to know,
deeply and specifically, what God has commanded in the first place.
To obey is better than sacrifice, and better still than chasing after

every wonder that claims His name.

Reflection & Discussion Questions

1. Each plague appears to have targeted a specific Egyptian deity,
systematically dismantling Egypt’s entire religious system rather
than simply inflicting random suffering. Where do you see
modern “gods” — money, status, comfort, control — that God
might need to dismantle piece by piece in your own life before

you fully trust Him?

2. Pharaoh’s magicians could replicate several of the early signs, a
reminder that the presence of the miraculous is never, by itself,
proof that God is at work. How do you currently discern
whether a teaching, experience, or claimed miracle is genuinely

from God, versus simply impressive?

3. God explains that He prolonged Egypt’s judgment across ten
plagues rather than ending it quickly, specifically so that His

power and name would be proclaimed. Can you think of a long,
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drawn-out hardship in your own life that, in hindsight,

accomplished something a quick resolution could not have?

4. The chapter argues that God’s appeals to Pharaoh to repent were
genuine even though their outcome was never in doubt. How
do you hold together the idea that God’s invitations to us are

sincere with the truth that He already knows how we will
respond?
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Chapter Four

Exodus 10—12

Notice how Pharaoh tried to grant Moses’ request, but always
with conditions attached. First he would let them go but insisted
they stay nearby. Then only the men could go. Then the people
could go, but their livestock had to remain behind. Pharaoh aimed
at partial obedience, even mostly obedience, but never complete
obedience — and each half-measure brought another plague. The
pattern recalls King Saul centuries later, commanded to destroy
every Amalekite and all their possessions, who instead spared the
king and the best of the livestock, later insisting to Samuel that he
had only kept them back to sacrifice to the LORD. Samuel’s reply
has rung down through the centuries since: “T'o obey is better than
sacrifice” (1 Samuel 15:22). Saul’s partial obedience cost him the
kingdom. How many of us serve God only with part of our hearts,
part of our passion, part of our time and money — picking and
choosing which portions of Scripture we will follow and which we
will quietly set aside? God takes no pleasure in those who draw back
from full obedience (Hebrews 10:38). The grace that draws someone
to read God’s Word daily and eagerly is the same grace that, in time,

produces an equally eager pursuit of obedience to what is read there.

It is also in this stretch of the story that the plagues’ specific
targets become explicit: “I will bring judgment on all the gods of
Egypt. I am the LORD” (Exodus 12:12). This was never simply a
contest of raw power; it was a deliberate dismantling of Egypt’s
entire religious system, deity by deity, until nothing remained
standing but the one true God. We see the same instinct at work
centuries later on Mount Carmel, when Elijah let the prophets of
Baal call on their god from morning until evening, mocking them

only when their god failed to answer, before God Himself answered
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with fire from heaven. These confrontations are rare in Scripture,
but they exist to settle a question that should never need settling
twice: there is no god besides the LORD, and all of creation owes

Him worship alone.

At the center of this section stands the institution of the
Passover, and it deserves to be understood in its full historical detail,
since so much of Israel’s later worship, and so much of our own
understanding of Christ, depends on getting this right. The
Passover, along with the accompanying Festival of Unleavened
Bread, was first celebrated on the night of the tenth plague, and its
name almost certainly commemorates the angel of death “passing
over” the homes of the Israelites. Notice that this event also
establishes the Jewish religious calendar itself: “This month is to be
for you the first month, the first month of your year” (Exodus 12:2).
The Passover was, in other words, the very first religious festival
Israel ever celebrated, marking the first month of their first year as a
delivered people. Each family selected a year-old lamb or goat
without defect on the tenth day of the month, then sacrificed and
ate it on the fourteenth, roasting the animal whole and burning
whatever remained by morning. Some of its blood was applied to
the sides and tops of the doorframes — a practice tied specifically
to that first Passover night and not repeated in later observances —
so that the angel of death, seeing the blood, would pass over that
household. Alongside the lamb, the people ate bread made without
yeast, a sign of the haste with which they would leave Egypt, since
“the people took their dough before the yeast was added, and carried
it on their shoulders in kneading troughs wrapped in clothing”
(Exodus 12:34). This Passover ordinance was paired with a second:
the consecration of every firstborn male, human and animal alike, to
the LORD, as a permanent memorial of how God spared Israel’s

firstborn while striking down Egypt’s. Firstborn donkeys were to be
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redeemed with a lamb; firstborn sons were likewise redeemed rather
than sacrificed; and in time the tribe of Levi would be set apart by
God to stand in the place of every Israelite firstborn son, serving as
priests in the tabernacle and later the Temple. Both ordinances, the
Passover and the consecration of the firstborn, were given as
enduring memorials, meant to provoke a question from every future
generation of children — “What does this ceremony mean to you?”
— so that the story of God’s deliverance would never be allowed to
fade into mere ritual emptied of its meaning. Understanding these
two institutions in this much detail is not simply an antiquarian
exercise; it is what allows us to recognize, with full weight, exactly
what Paul means when he calls Christ “our Passover lamb,” who
“has been sacrificed” once for all (1 Corinthians 5:7), and what it
means that He has become for us “our righteousness, holiness and
redemption” (1 Corinthians 1:30).

This same instruction to remember and to teach the next
generation recurs again and again throughout the rest of Scripture:
in the stones set up at the Jordan to mark Israel’s miraculous
crossing (Joshua 4:0), in the repeated command to teach the Law
diligently to one’s children (Deuteronomy 4:10; 6:7). The stakes of
failing to do this were not abstract. By the end of the book of Judges
we read of “another generation [that] grew up who knew neither the
LORD nor what he had done for Israel,” who consequently “did
evil in the eyes of the LORD and served the Baals” (Judges 2:10—
11). A single generation’s failure to teach the next set off a
downward spiral that nearly undid everything God had
accomplished in the Exodus. The charge to train children in the
instruction of the Lord belongs to the family, not primarily to the
church or to any institution standing in its place (Ephesians 6:4). We
cannot drop our children off for a couple of hours each week and

call this sufficient. Parents must take the initiative themselves:
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teaching the Bible daily, modeling its authority in how decisions are
actually made, giving children both language and pattern for prayer,
and showing by example that this book is not background scenery
to life but its very foundation.

This section turns more arithmetical than theological, though
the arithmetic itself becomes an occasion for worship. Scripture
records roughly six hundred thousand Israelite men twenty years and
older leaving Egypt; adding a comparable number of women and
then children brings the total close to two million people. Genesis
recorded only seventy who entered Egypt some four hundred thirty
years earlier. At the modern world’s average population growth rate
of roughly 1.2 percent annually, four hundred thirty years would
produce a population of only about seventeen thousand — Israel’s
actual growth required something closer to double that ordinary rate,
sustained across more than four centuries. It is difficult to read this
and not be struck by the sheer scale of what God promised
Abraham: that his descendants would be as numerous as the stars of
the sky. Imagine what it must have looked like to the Egyptians
themselves — even setting aside every miraculous plague, even apart
from the parting of any sea — simply to watch two million people
walk out of their land at once. What a mighty God they had. What a
mighty God we have. Is anything beyond His control? Absolutely
nothing.

Reflection & Discussion Questions

1. Pharaoh repeatedly offered partial obedience — letting some
people go, or letting them go without their livestock — and each
half-measure only brought further judgment. Where in your own
life are you offering God partial obedience while telling yourself
it should be enough?
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2. The Passover and the consecration of the firstborn were both
established as permanent memorials, meant to provoke a
question from every future generation of children. What
practices or traditions in your own family or church exist to

prompt the next generation to ask, “What does this mean?”

3. The chapter traces a sobering pattern from Judges: a single
generation’s failure to teach the next nearly undid everything
God had accomplished in the Exodus. What is one specific way
you could more intentionally pass on the story of God’s

faithfulness to the next generation in your own life?

4. Israel’s explosive population growth turns simple math into an
occasion for worship. What is something in your own life,
ordinary or remarkable, that becomes more astonishing once
you actually stop to consider the numbers or the timeline behind
it?
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Chapter Five

Exodus 13—15

If there is one word that runs through both Testaments as the
single most useful word for believers walking with God, it may be
this one: remember. Throughout Genesis, monuments, altars, and
pillars of stone served as memorials. Beginning with Exodus, an
even greater emphasis falls on story-telling, ritual, and written law,
all serving the same purpose — reminding Israel of what God had
done and what He required of His people in response. Moses would
later put this in its most concentrated form: “These commandments
that I give you today are to be on your hearts. Impress them on your
children. Talk about them when you sit at home and when you walk
along the road, when you lie down and when you get up”
(Deuteronomy 6:6—7). But that charge did not wait forty years to be
given. Already here, immediately after the Exodus itself, Moses tells
the people that the ritual of unleavened bread and the consecration
of the firstborn “will be like a sign on your hand and a reminder on
your forehead that the law of the LORD is to be on your lips”
(Exodus 13:9). Both at the beginning of Israel’s journey and again at
its end, the same charge is given: remember the greatness of your
God and what He requires of you. The great need in every
generation, including our own, is to be reminded of God’s works
and God’s words, since every day brings distractions that crowd out
the seeking of His kingdom first. It is in daily, unceasing meditation
on His Word that wisdom, purity, faith, and sanctification are found
— not in some occasional spiritual high, but in the patient

accumulation of ordinary days spent attending to what God has said.

The crossing of the Red Sea itself, recounted in Exodus 14, is
worth reading as one continuous, orchestrated drama rather than a

series of disconnected miracles. The text actually begins back in
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Exodus 13:17, where Moses explains that God deliberately avoided
leading Israel through Philistine territory, “for God said, ‘If they face
war, they might change their minds and return to Egypt™ (Exodus
13:17). Even with the manpower to fight, Israel did not yet have the
heart or the faith for it. Moses, meanwhile, carried Joseph’s bones
out of Egypt — a small detail easy to miss, but one that quietly
testifies to Joseph’s own faith centuries earlier that God would
indeed fulfill His promise to bring Israel out. The LORD guided the
people visibly, a pillar of cloud by day and fire by night, and then
deliberately directed them to camp in a position that would appear
to trap them — hemmed in by the sea on one side — while
simultaneously stirring Pharaoh’s resolve to pursue them. None of
this was accidental; God orchestrated the entire scene, including the
timing of Pharaoh’s pursuit, in order to gain glory for Himself. When
Israel saw Egypt’s chariots bearing down on them, they panicked
and turned on Moses, but Moses answered with calm assurance, and
when he raised his staff, God sent a strong east wind to divide the
sea, so that Israel crossed on dry ground. God then moved the
Egyptians to follow them directly into the seabed, where He threw
their pursuit into confusion and jammed their chariot wheels, buying
Israel the time they needed to finish crossing before the waters
returned and swallowed the entire Egyptian army. “And when the
Israelites saw the mighty hand of the LORD displayed against the
Egyptians, the people feared the LORD and put their trust in him”
(Exodus 14:31).

What follows in Exodus 15 is the natural response to such a
deliverance: song. Moses and the Israelites sang together in praise of
the God who had shattered Egypt’s pride and subdued her gods,
declaring that every nation that heard of this deliverance would
tremble before it. Miriam led the women in the same praise with

timbrels and dancing. It is worth asking why God chose to deliver
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Israel in exactly this way — trapping them first, allowing despair to
set in, and only then opening a path that no one could have
anticipated — rather than simply striking down the Egyptian army
from a distance, or leading Israel around the sea entirely. The answer
the text itself supplies is that God orchestrated every detail of this
entrapment and deliverance so that Egypt, Israel, and “all the
nations” would know that the LORD is God and there is no other
(cf. Exodus 14:4, 18). Suffering and rescue serve the same end in
Scripture: both exist, in their different ways, to humble us into
trusting, fearing, and praising the LORD rather than ourselves. The
Israelites’ own response to this sequence — first despairing
complaint, then exuberant praise once deliverance came — is worth
examining honestly, because it would not be long before this same
generation reverted to grumbling at the very next hardship, and most
of them would die in the wilderness still complaining, never trusting
God enough to enter the land He had promised. We are not so
different. Let us not wait for the parting of our own sea before we
choose to trust rather than complain; let us instead pray, seek His
leading, and trust the outcome He prepares, confident that the same

God who began this work in us will be faithful to complete it.

This same word — remember — traces back through every
book read so far, and the pattern is worth laying out in full: “God
remembered Noah” in Genesis 8:1; God “remembered Abraham”
in Genesis 19:29; “God remembered Rachel” in Genesis 30:22; God
“remembered his covenant” with the patriarchs in Exodus 2:24 and
again in Exodus 6:5. And now, in this very stretch of Exodus, the
obligation to remember is handed back to the people themselves:
they are commanded to remember what God has done for them and
to teach the next generation about His mighty hand. What strikes us
most is something easy to overlook in the structure of these books.
When Moses wrote the first five books of the Bible for the
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generation about to enter the Promised I.and, he did not record only
the praiseworthy moments of Israel’s history. He recorded the
failures too — the complaints, the golden calf still to come, the
unbelief that would cost an entire generation the land God had
promised them. Why preserve the bad along with the good? Because
the purpose of this recorded history was never to give man the glory.

It was, in every chapter, to give the glory to God alone.

Reflection & Discussion Questions

1. The chapter argues that remembering is not nostalgia but the
engine of obedience in Scripture. What practice of remembering
— journaling, testimony, regular retelling — has actually shaped

your obedience, rather than simply your sentimentality?

2. God deliberately positioned Israel where they would appear
trapped, allowing real despair to set in before opening a path no
one could have anticipated. Have you ever experienced a season
that felt like entrapment, only to recognize later that God was

orchestrating it toward a deliverance you couldn’t yet see?

3. Israel’s response to deliverance was exuberant praise, yet this same
generation would soon return to grumbling at the next hardship.
Where have you noticed your own gratitude to God fading
quickly once a crisis passes, and what would it take to sustain

that gratitude longer?

4. The phrase “God remembered” traces across Genesis and
Exodus, and Moses preserved Israel’s failures alongside their
victories so that the glory would go to God rather than to man.
Is there a failure in your own story that, if shared honestly, might
actually give God more glory than a polished highlight reel

would?
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Chapter Six

Exodus 16—18

“Then the LORD said to Moses, ‘I will rain down bread from
heaven for you. The people are to go out each day and gather enough
for that day. In this way I will test them and see whether they will

2

follow my instructions” (Exodus 16:4). In what sense was this a
test? On the surface, the test concerned a single instruction: do not
save any manna for the next day, except on the day before the
Sabbath. But underneath that specific command lay a far larger test
of trust and dependence, one Moses would later make explicit to the
next generation: “He humbled you, causing you to hunger and then
feeding you with manna... to teach you that man does not live on
bread alone but on every word that comes from the mouth of the
LORD?” (Deuteronomy 8:3). It was God’s actual intention that Israel
be hungry, thirsty, and eventually weary of a monotonous diet of
manna — not as cruelty, but as instruction. He wanted them to
understand that their lives were sustained not by food itself but by
His decree, and that He was not merely a source of benefits to be
drawn upon but God Himself, with an absolute claim on their trust.
Even after they entered the land and tasted prosperity, God wanted
this same humility to remain, “otherwise you may say in your heart,
‘My power and the strength of my hand have made me this wealth”™
(Deuteronomy 8:17). Pride is the root from which idolatry and
nearly every other evil eventually grow, and one Christian
psychologist’s observation seems apt here: nearly every
psychological struggle traces back, in the end, to the human refusal
of dependence on God. It is better to think less of ourselves than
more — not because self-worth is worthless, but because we live in
a generation so consumed with the dignity and self-determination of

man that dependence itself has come to sound like weakness rather
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than wisdom. We did not come to faith, and we are not sustained in
it, by our own resources. The same God who fed Israel with bread
they did not understand sustains us still, by means we just as rarely

undetrstand or deserve.

This same test of dependence carries a sharper edge a few verses
later, in God’s pointed question: “How long will you refuse to keep
my commands and my instructions?” (Exodus 16:28). It is worth
being honest about what this reveals. God did not intend for Israel
to follow Him merely because following Him came with benefits.
He could have made the journey easy — destroying every enemy
without a single Israelite lifting a hand, providing luxurious food
rather than monotonous manna, paving a smooth road through the
wilderness. He did none of these things, and Israel’s complaints rose
in direct proportion to the difficulty He allowed. But God wanted
them to follow Him because they believed He alone was God, not
because of what following Him could get them. This is precisely the
lesson Jesus reenacts after His own forty days of fasting in the
wilderness, answering Satan’s temptation to turn stones into bread
with the same words Moses once gave Israel: man does not live on
bread alone (Matthew 4:4). Do we worship and follow the Lord for
His benefits, or because we know He alone is God? Would we still
follow Him if comfort were replaced with hardship, or if He took
from us someone we love deeply? These are uncomfortable

questions, but Exodus seems determined not to let us avoid them.

The closing chapters of this reading turn from manna to
leadership, and specifically to the counsel Moses receives from his
father-in-law, Jethro. Watching Moses exhaust himself adjudicating
every dispute among the people single-handedly, Jethro tells him
plainly that this approach “is not good... you and these people who
come to you will only wear yourselves out” (Exodus 18:17-18). His

proposed solution — appointing capable, God-fearing men as
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leaders over thousands, hundreds, fifties, and tens, so that only the
most difficult cases would still come to Moses himself — is worth
noticing for one small phrase easily passed over: Jethro frames his
entire counsel around God’s approval rather than his own wisdom.
“Listen now to me and I will give you some advice, and may God
be with you” (Exodus 18:19), and again, conditionally, “If you do
this and God so commands, you will be able to stand the strain”
(Exodus 18:23). Jethro understood something many who came out
of Egypt never fully grasped: that God’s will had to stand at the
center of any counsel, plan, or decision, however sensible that
counsel might appear on purely human terms. How do we evaluate
the advice we receiver Do we consult the Lord and make His will
our chief interest, or do we simply take whatever counsel sounds
most efficient? Anxiety so often grows precisely where we have
failed to surrender a plan or decision to God in the first place,

holding the outcome ourselves rather than entrusting it to Him.

It is worth tracing this single instance of delegated leadership
forward, since the principle recurs again and again across the rest of
Scripture. Moses follows Jethro’s counsel here, yet by the time we
reach Numbers 11 he is overwhelmed once more, and God
responds by placing His Spirit on seventy chosen elders — very
possibly the scriptural seed of the later Sanhedrin, the council of
seventy that would function as something like Israel’s supreme court
by the time of Jesus. By the early church, the apostles find
themselves  similarly overstretched and delegate practical
responsibilities to seven men “known to be full of the Spirit and
wisdom” (Acts 6:3). Jesus Himself delegates authority first to twelve
apostles and then to a wider group of seventy (Luke 10:1); Paul, in
turn, appoints elders in every church he plants and instructs his own
disciples to do likewise (Acts 14:23; Titus 1:5; 2 Timothy 2:2). The
precedent for shared leadership runs the entire length of Scripture,
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and it carries a clear charge for anyone in a position of leadership
today: do not make yourself the one and only leader of your group
or ministry. Be willing and intentional about sharing both
responsibility and authority with others. Discipleship is, in part,
delegation — every disciple must eventually learn to do what their
teacher does and stand on their own. And delegating authority
requires real humility, an acknowledgment that no single person can
do it all, paired with real trust, since handing leadership to others
means entrusting them, ultimately, to God’s care rather than your

own oversight alone. Build leaders. Delegate authority.

This section turns to a quieter contrast tucked into these same
chapters: the very different receptions Israel gets from two distant
relatives. The Amalekites, descended from Esau, attack Israel
without provocation. Jethro, a Midianite descended from Abraham
through Keturah, instead rejoices to hear what the LORD has done
for Israel and blesses the God who delivered them. Jethro may not
represent the Midianites as a whole, but the contrast itself is
instructive regardless: two relatives, two completely different
responses to hearing of God’s goodness toward someone else. How
do we react when we hear of the good things God has done for a
friend? Are we envious, quietly waiting for their fortune to turn, or
are we genuinely delighted, ready to praise God alongside them for
a blessing that was never ours to begin with? The prayer worth
praying is that we would be the kind of brothers and sisters who can
share each othet’s joys as readily as we share each other’s burdens,
so that the praise of God’s goodness multiplies rather than curdles

into comparison.

Reflection & Discussion Questions

1. God deliberately let Israel go hungry and grow weary of manna in

otder to teach them dependence rather than entitlement. Where
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might God be allowing a season of “monotonous provision” in

your own life in order to teach you the same lesson?

2. The chapter asks directly: do you worship and follow the Lord for
His benefits, or because you know He alone is God? Sit with
that question honestly — how would your faith hold up if the

comforts you currently enjoy were taken away?

3. Jethro framed his entire counsel to Moses around God’s approval
rather than his own wisdom, and the chapter traces this same
instinct for shared, God-centered leadership all the way to the
apostles and Paul. If you are in any kind of leadership now, what
is one responsibility you could begin to delegate, and what is

holding you back from doing so?

4. The Amalekites’ hostility stands in sharp contrast to Jethro’s
genuine delight at hearing what God had done for Israel. When
a friend shares good news about what God is doing in their life,
is your honest first reaction closer to delight or to quiet

comparison?
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Chapter Seven

Exodus 19-21

At Sinai, God tells Moses to say to Israel, “Now if you obey me
fully and keep my covenant, then out of all nations you will be my
treasured possession. Although the whole earth is mine, you will be
for me a kingdom of priests and a holy nation” (Exodus 19:5-06).
Notice how God reveals Himself here not simply as the God of
Abraham, Isaac, and Jacob, but as the God of the whole earth.
Through this covenant He was commissioning Israel as a mediator
between Himself and the nations — set apart as His treasured
possession, a kingdom of priests, an example of holiness to a
watching world. Centuries later, John would apply nearly identical
language to the church: through His blood Christ has made believers
“a kingdom and priests to serve his God and Father” (Revelation
1:6). As Israel was meant to be in the Old Testament, so the church
is meant to be in the New — salt and light counteracting the moral
apathy of the world, revealing both the righteousness and the mercy
of God through changed lives and clear testimony. No believer
needs to wonder what their life is for. Whatever else may be unclear,
this much is settled: God has called His people to bear witness to
Him through faith in Christ and obedience to His Word.

It is worth pausing on one small but striking detail from the
giving of the Law itself: God’s command that anyone who so much
as touches the mountain be put to death (Exodus 19:12). Stripped
of the familiarity that comes from reading this as already-sanctified
Scripture, this looks, on its face, severe almost to the point of
arbitrariness. It is not punishment for murder or any of the offenses
we instinctively associate with capital consequence — it is
punishment for touching a mountain. But this is not, in fact, an

isolated oddity. Adam was commanded not to eat from a particular
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tree, on pain of death for himself and every person born after him,
and that command does not rise to the level of severity we would
naturally associate with the death penalty either. The lesson in both
cases is the same: the weight of a command from God does not rest
in the command itself but in the One who issued it. The Law is not
holy in itself; it is holy by virtue of its relationship to the God who
gave it. This matters because it keeps us from projecting our own
intuitions about morality onto God, as though He were obligated to
explain Himself in terms we already find reasonable. To us, touching
a mountain seems a strange capital offense; to us, eating a particular
fruit seems a strange capital offense. But God has declared these
things to be exactly that, and we are not the ones positioned to
negotiate the terms. This same principle explains why the Law given
through Moses, including the Ten Commandments, was never
intended as an eternally fixed code binding on every people for all
time — Moses himself told the generation about to enter Canaan
that the covenant he was giving them was not the same covenant
given their fathers (Deuteronomy 5:3) — and it is why the New
Covenant in Christ could later replace it entirely without God
Himself having changed in the slightest. God’s laws have changed

across redemptive history. God Himself never does.

This raises directly the question of how Christians today should
relate to the Law given at Sinai, and the honest answer is more
demanding than most modern teaching allows. Much of the Ten
Commandments is restated in the New Testament epistles — with
the conspicuous exception of the Sabbath regulation — but this
overlap should not be mistaken for continuity of the covenant itself.
Paul is explicit: “By dying to what once bound us, we have been
released from the law, so that we serve in the new way of the Spirit,
and not in the old way of the written code” (Romans 7:6). The writer

of Hebrews puts it just as plainly: in establishing a new covenant,
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God “has made the first one obsolete” (Hebrews 8:13). This is not
to say Christ came to abolish the Law — He came to fulfill it
(Matthew 5:17) — and through faith in Him, the righteous
requirement of the Law is fully met in us, who walk according to the
Spirit rather than the flesh (Romans 8:1—4). But this means no part
of the Mosaic Law, whether its blessings or its curses, transfers
directly onto believers under the New Covenant. The promises of
health, prosperity, land, and victory over enemies that prosperity
preachers eagerly claim from the Old Testament were always tied to
obedience to the Law of Moses specifically; the same is true, less
popularly preached, of the Law’s many curses — loss of land,
sickness, plague, defeat, exile. We are not under either. We are under
the Law of Christ, set out in the New Testament epistles, and any
teaching that selectively imports Old Covenant blessing while
ignoring Old Covenant curse — or vice versa — is simply

inconsistent regardless of how sincerely it is held.

It is in this same stretch of Exodus, almost as an afterthought,
that we find a quiet but significant legal distinction worth noticing:
the difference drawn between premeditated killing and what the text
calls, remarkably, an act in which “God lets it happen” (Exodus
21:13). Later passages will refine this further into the categories of
intentional and unintentional sin (Numbers 15:22-31), but the
underlying instinct is already present here. In the realm of God’s
sovereignty there are, strictly speaking, no accidents — not even a
sparrow falls apart from His will (Matthew 10:29) — yet Scripture
still distinguishes between what a person intends and what simply
happens to them, holding people accountable for the former while
extending mercy for the latter. What the text does not do, and what
we should be equally careful not to do, is label every misfortune a
direct judgment from God for some specific sin. Disaster can be an

act of God without being a verdict from God, and Scripture gives
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us no warrant to collapse that distinction whenever a calamity strikes

someone we are quick to judge.

This same reading is where a question worth taking up directly
comes into focus, one that runs underneath the entire chapter: what
is the actual relationship between the promise God made to
Abraham and the Law God gave through Moses? The Abrahamic
covenant was unconditional — a covenant of land, descendants, and
blessing extended not to Abraham alone but, through him, to all the
peoples of the earth, ourselves included. Abraham was asked to do
nothing to earn this promise except believe it, and it was this belief
alone that was credited to him as righteousness (Genesis 15:6). The
Mosaic covenant established here at Sinai is built on entirely
different terms: it is conditional, an “if... then” arrangement in
which Israel’s blessing depends on their full obedience to a law not
yet even given. This raises an obvious question worth pressing
directly: does this new, conditional covenant make the unconditional
promise to Abraham obsolete? If Israel fails to keep the Law — as
they plainly will — do they forfeit everything, including promises
made centuries before this Law existed? Paul answers this directly in
Galatians, insisting that “the law, introduced 430 years later, does
not set aside the covenant previously established by God and thus
do away with the promise” (Galatians 3:17). The promise to
Abraham was never contingent on the Law that came afterward; if
anything, the Law served the promise rather than threatening it,
since it was “added because of transgressions until the Seed to whom
the promise referred had come” (Galatians 3:19) — that Seed being
Christ Himself, the one through whom the blessing promised to
Abraham would finally and fully reach the nations. The Law’s
purpose, in other words, was never to provide an alternate path to
blessing; it was to make Israel conscious of sin, so that grace, once

it came, would be recognized for what it truly was. ““Through the law
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we become conscious of our sin” (Romans 3:20), and only once we
understand how thoroughly unrighteous we are do we come to
appreciate what Christ has actually done for us. It is a remarkable
thing to consider that God’s plan to redeem the world through
Abraham’s promised Seed was already settled two thousand years
before Christ was born — that what can feel, on a casual reading,
like an Old Testament with little bearing on us today is, in truth, the

opening movement of the very story we now live inside.

Reflection & Discussion Questions

1. The chapter insists that the weight of a command rests not in the
command itself but in the One who gives it, using the strange
severity of “do not touch the mountain™ as an example. Is there
a command of God that has felt arbitrary or excessive to you,

and how does this principle change the way you think about it?

2. The chapter argues that Christians today are under none of the
Mosaic Law’s blessings or curses, since the whole covenant was
replaced by the New Covenant in Christ. Has this teaching
changed, or does it challenge, any promises you have previously

claimed from the Old Testament for your own life?

3. The chapter traces how the Abrahamic promise and the Mosaic
Law relate — the promise unconditional, the Law conditional,
with the Law serving rather than threatening the promise. Before
reading this chapter, how would you have answered the question

of whether the Law made God’s promise to Abraham obsolete?

4. The Law’s purpose, according to this chapter, was to make Israel
conscious of sin so that grace, once it came, would be recognized
for what it was. How has a clearer recognition of your own sin
actually deepened, rather than diminished, your appreciation for

grace?
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Chapter Eight

Exodus 22—24

Why are the commands God gives Moses in this section so
specific — covering restitution for stolen oxen, the treatment of
borrowed property, the precise handling of disputes between
neighbors? Deuteronomy itself supplies part of the answer: these
were the commands, decrees, and laws Israel was to observe in the
land they were about to possess, so that they and their children after
them would fear the LORD and prosper there (Deuteronomy 6:1—
3). These laws were not abstract moral philosophy; they were
calibrated to the specific moral lifestyle Israel needed in a land
surrounded by Canaanite idolatry, immorality, and corrupt practice
— a fitting outworking of what God had already told them at Sinai,
that they were to be “a kingdom of priests and a holy nation”
(Exodus 19:6). Tradition counts 613 distinct commands in the Law
of Moses, including the Ten Commandments themselves. The Ten
stand apart in a few ways worth noting: they alone were spoken
directly by God and inscribed by His own hand on stone; they carry,
with one exception, no attached blessing or curse; and their Hebrew
grammar is uniformly more absolute than the language used in the
remaining 603 provisions. But none of this means the Ten were
intended to outlast the rest while the others quietly expired. It was
never a matter of certain laws being temporary while others
remained eternal; the entire covenant — the Ten Commandments
together with every other provision — was temporary, the very
covenant the writer of Hebrews says became obsolete at the death
of Christ.

This temporary character of the whole Mosaic covenant
becomes explicit in how it was ratified. “Then he took the Book of
the Covenant and read it to the people. They responded, ‘We will do
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everything the LORD has said; we will obey.” Moses then took the
blood, sprinkled it on the people and said, “This is the blood of the
covenant that the LORD has made with you in accordance with all
these words”™ (Exodus 24:7-8). Just as the Old Covenant was
ratified by blood, so the New Covenant would be ratified by blood
— the blood of Christ, “poured out for many for the forgiveness of
sins” (Matthew 26:28). And just as the writer of Hebrews tells us
that a faultless covenant would have needed no replacement, so the
New Covenant, sealed in better blood than that of bulls and goats,
is the everlasting covenant the first one only foreshadowed
(Hebrews 8:7, 13; 13:20). We are not, then, under the Law of Moses
with its commands, decrees, and ordinances; we walk instead in the
new way of the Spirit set out for us in the New Testament. This
matters enormously for how we read the blessings attached to
obedience later in this same chapter: “Worship the LORD your
God... I will take away sickness from among you, and none will
miscarry or be barren in your land” (Exodus 23:25-206). These are
precisely the verses prosperity preachers love to lift out of context
and apply directly to Christians today, alongside passages like
Malachi’s promise to “open the floodgates of heaven” for those who
bring the full tithe (Malachi 3:10) — without ever mentioning that
this promise was addressed specifically to Levites who had violated
the Mosaic tithe law, not to a general congregation of believers. The
same selective handling of Scripture occurs in reverse, when
preachers reject the prosperity gospel using New Testament texts on
suffering while never explaining why those Old Testament promises
do not apply in the first place; rarely does anyone connect the dots
and explain that the entire Old Covenant, blessings and curses both,
has simply been replaced. Both positions, oddly, often share the
same failure: a willingness to selectively retain whichever Old
Covenant promises still sound appealing — citing “principles” of

tithing while criticizing prosperity theology in the same breath —
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without applying the same selective generosity to that covenant’s
curses. This is not a minor point of theological housekeeping. It is
the difference between genuinely understanding the gospel of grace
and quietly smuggling law back into it through the side door.

A different, and in some ways more searching, command
appears a few verses later: “Do not invoke the names of other gods;
do not let them be heard on your lips” (Exodus 23:13). Israel was
forbidden not only from worshiping the gods of the nations but
from so much as naming them, let alone seeking to learn about them
out of curiosity. Why such strictness, if the danger were merely
worship rather than mere knowledge? Israel’s later history supplies
the answer again and again — Baal worship, the Ashtoreths, even
relics from Israel’s own faithful history, like Gideon’s ephod or
Moses’ bronze serpent, eventually became stumbling blocks once
their original purpose was forgotten and they were treated as objects
of devotion in themselves. Paul’s instruction to the Romans seems
to anticipate exactly this danger: “I want you to be wise about what
is good, and innocent about what is evil” (Romans 16:19). Notice
that Paul does not call believers to be wise about evil as well as good;
he calls them to be innocent of it, untouched by experience with it,
since it is better never to have encountered an evil firsthand than to
discover its true nature only after exposure to it. This carries real,
practical weight for what we choose to fill our homes and our
children’s imaginations with — not because curiosity about other
belief systems is itself sinful, but because an unguarded fascination
with the idolatrous and the occult, even under the banner of
harmless entertainment or education, can corrode in ways that are
difficult to perceive until the damage is done. The positive
instruction is just as important as the prohibition: think instead on

whatever is true, noble, right, pure, lovely, and admirable
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(Philippians 4:8), filling the same space that idle curiosity about evil

would otherwise occupy.

The chapter closes with a vision almost too striking to pass over
quickly: Moses, Aaron, Nadab and Abihu, and seventy elders of
Israel ascend the mountain and actually see God. “They saw the God
of Israel. Under his feet was something like a pavement made of
lapis lazuli, as bright blue as the sky” (Exodus 24:10), and afterward
“they ate and drank™ in His presence (Exodus 24:11). It is worth
noting who was present for this vision: Nadab and Abihu, the very
two sons of Aaron who would soon afterward offer unauthorized
fire before the LORD and be struck dead for it. Seeing God, in other
words, did not guarantee continued holiness or obedience. Aaron
himself, who beheld this vision, would soon fashion the golden calf.
Moses, who spoke with God face to face, would later fail to honor
Him at the waters of Meribah. Experiencing God’s presence directly
is no substitute for the slower work of humility, discipline, study,
and persevering faith — and any spirituality that prizes dramatic
encounter over patient obedience to God’s Word has
misunderstood what the Bible actually commends as the path of

holiness.

This section returns to something almost incidental in the
narrative: the simple notice that “Moses then wrote down everything
the LORD had said” (Exodus 24:4). It is remarkable that God had
planned this all along — that of all the enslaved Israelites in Egypt,
few of whom would have had any opportunity to learn to read or
write, God specifically preserved the infant Moses to be raised and
educated in Pharaoh’s own household, equipping him, decades
before anyone could have guessed why, to become the one who
would write down God’s words for every generation that followed.
It brings to mind Mordecai’s words to Esther centuries later, when

he presses her to risk everything by appealing to the king on behalf
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of her people: “Who knows but that you have come to your royal
position for such a time as this?” (Esther 4:14). Our own
circumstances — our upbringing, our education, our profession, the
freedoms we may take for granted — are not the product of some
random sequence of events any more than Moses’ education in
Pharaoh’s court was. God has placed each of us precisely where He
wants us. The question worth asking, then, is not whether this is
true, but what it is for, and whether we are willing to be obedient to

whatever purpose it turns out to serve.

Reflection & Discussion Questions

1. The chapter critiques both prosperity preachers who selectively
claim Old Testament blessing and their critics who never explain
why those promises don’t apply in the first place. Have you
encountered teaching that selectively cites Old Testament
promises without acknowledging the larger covenant context —

and how will you read such promises differently now?

2. Israel was commanded not merely to avoid worshiping other gods
but to avoid even naming them, on the theory that it is better
never to have encountered an evil than to be exposed to it and
only later discover its true nature. Where do you draw your own
lines around exposure to content, ideas, or curiosities that could

quietly corrode rather than inform?

3. Nadab and Abihu witnessed God directly at Sinai and later died
for offering unauthorized fire, a reminder that experiencing
God’s presence guarantees neither holiness nor obedience. Have
you ever assumed that a powerful spiritual experience would
automatically translate into lasting transformation, only to find

that patient obedience required something more?

51



4. Moses’ education in Pharaoh’s household connects naturally to
Esther’s position in the Persian court, both examples of God
placing someone exactly where He needed them long before
they understood why. What aspect of your own background or
circumstances might God have positioned for a purpose you
haven’t yet recognized?
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Chapter Nine

Exodus 25-27

The description of the tabernacle that occupies these chapters
can feel remote, even tedious, on first reading — a long catalog of
measurements, materials, and furnishings far removed from
anything in our own experience. But the text itself insists this detail
matters. The writer of Hebrews tells us that the priests who served
in this tabernacle “serve at a sanctuary that is a copy and shadow of
what is in heaven,” explaining why Moses was warned, when he was
about to build it, to “see to it that you make everything according to
the pattern shown you on the mountain” (Hebrews 8:5). The
tabernacle was never merely a tent; it was a deliberate, earthly
reflection of a heavenly reality, every measurement and material
chosen to picture something that would only be fully understood
once Christ came. None of this license to find Christ in every detail
should become an excuse for unrestrained allegorizing — there are
responsible and irresponsible ways of reading typology into the
tabernacle, and it is worth seeking out careful guides rather than
inventing spiritual meanings for every plank and curtain ring. But
used with discipline, the tabernacle remains one of the richest
pictures in the Old Testament of what God would accomplish,

centuries later, in sending His Son to dwell among us.

One small construction detail, easy to read past without a second
thought, becomes significant later in Israel’s history: the instruction
that the Ark of the Covenant be carried by poles permanently fixed
through rings at its four corners, “they shall not be removed from
it” (Exodus 25:15). Numbers later specifies further that only the
Kohathites, a particular subgroup of the Levites, were permitted to
carry the ark this way, and even they could never touch it directly,
since it first had to be covered by the priests (Numbers 4:1-15).
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Centuries afterward, during the reign of David, the ark was moved
not by the prescribed poles but on a new cart, and when the oxen
pulling it stumbled, a man named Uzzah reached out to steady it and
was struck dead on the spot for his trouble (2 Samuel 6:1-7). At first
glance this looks like a man killed for a good deed gone wrong. But
the larger context shows several violations of God’s law in how the
ark was being transported that day: it should have been carried on
poles, not a cart; it should have been covered, and apparently was
not; and Uzzah and his brother may not even have been Levites with
any standing to be near it at all. David’s own later acknowledgment
makes the lesson explicit: “It was because you, the Levites, did not
bring it up the first time that the LORD our God broke out in anger
against us. We did not inquire of him about how to do it in the
prescribed way” (1 Chronicles 15:13). Good intentions, however
sincere, are no substitute for careful obedience to what God has
actually commanded. Even details that seem like dry construction
trivia can turn out to matter enormously for understanding the more

dramatic moments of Scripture that follow them.

The instructions for funding this entire project carry their own
lesson, distinct from the construction itself: “Tell the Israelites to
bring me an offering. You are to receive the offering for me from
everyone whose heart prompts them to give” (Exodus 25:2). Unlike
the tithe, which carried an exact, required reckoning, this
contribution toward the tabernacle was to be entirely free of
compulsion, given only as each person felt moved. The same spirit
governs Paul’s instruction to the Corinthians regarding giving to the
poor: “Each of you should give what you have decided in your heart
to give, not reluctantly or under compulsion, for God loves a
cheerful giver” (2 Corinthians 9:7). It is worth asking why so little of
the New Testament addresses anything like a fixed salary structure

for local church ministers, when so much modern church practice
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assumes one as a matter of course. Jesus instructed His own disciples
to travel without money bags, relying instead on the hospitality of
those who received them (Luke 10:5-7); Paul, who had every right
to financial support as an apostle, refused to exercise that right
specifically so that nothing would hinder the gospel he preached (1
Corinthians 9:12, 18), choosing instead to work with his own hands
so as not to be a burden to anyone (Acts 20:34—35; 2 Thessalonians
3:7-9). None of this means there is no place for supporting those
who labor in ministry — Scripture leaves room for exactly that,
particularly for itinerant ministers and for the genuinely needy
among believers — but it does mean that giving under pressure,
obligation, or the promise of guaranteed blessing has little biblical
warrant. Give, or do not give, as you are moved in your heart to give;
but where you see genuine need among believers, let that need move
you to give freely rather than under compulsion, since it is in this

kind of love for one another that the world sees Christ in us.

This section is less an argument than an inventory, tracing the
Ark of the Covenant through the whole of its biblical history. It
housed three things across its existence: the stone tablets of the
covenant law, a jar of manna preserved as a perpetual reminder of
God’s provision in the wilderness, and the staff of Aaron that
miraculously budded, blossomed, and bore almonds as a sign to a
rebellious people. From its construction here in Exodus, the ark
goes on to play a role at nearly every major turning point in Israel’s
history. Its presence stopped the flow of the Jordan River so the
priests carrying it could lead Israel across into the Promised Land. It
was carried around the walls of Jericho for seven days before that
city fell. It was captured by the Philistines, who quickly returned it
once it began inflicting plagues and tumors on their own people. It
caused Uzzah’s death under David, as already noted, before finally

coming to rest in the Holy of Holies of Solomon’s Temple, where
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only the high priest could approach it, and only once a year, on the
Day of Atonement, to make atonement for the sins of the whole
nation. What became of it when Babylon destroyed that Temple
remains genuinely unknown — the very mystery that inspired its
modern reputation as the “Lost Ark” of popular film. The Ark was,
in every sense, the most sacred object in Israel’s worship: the visible
throne of God on earth, the locus of His manifest presence, the
center of national worship and of national hope for forgiveness.
What does any of this mean for us now? Simply this — the Ark is
no longer necessary, because what it once represented has been
given to us directly. We have the indwelling of the Holy Spirit within
us; our bodies, not a wooden box overlaid with gold, are now the
temple of His presence. We no longer travel to a specific location to
meet with God, and we no longer require the blood of animals for
the atonement of sin, since Christ Himself was the once-for-all
sacrifice whose blood secured what the ark, the mercy seat, and the

entire sacrificial system could only foreshadow.

Reflection & Discussion Questions

1. The tabernacle is described in Hebrews as a copy and shadow of
a heavenly reality, yet the chapter cautions against finding
excessive symbolic meaning in every single detail. How do you
personally try to balance taking Scripture’s details seriously

without over-interpreting them?

2. Uzzah’s death centuries later traced back to a seemingly minor
construction detail given here in Exodus — the requirement that
the ark be carried by fixed poles rather than transported on a
cart. Can you think of a time when overlooking a seemingly small

instruction from God led to consequences you didn’t anticipate?
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3. The tabernacle’s funding was collected without compulsion,
“from everyone whose heart prompts them to give,” and the
chapter argues this same spirit should govern how believers
support ministry today. How does your own view of giving

compare to this model of free, uncompelled generosity?

4. Tracing the Ark of the Covenant through its entire biblical history
leads to the conclusion that believers no longer need it, since the
Holy Spirit now dwells within them directly. Does this truth —
that your own body is now what the ark once was — change

how you think about your daily choices and habits?
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Chapter Ten

Exodus 28—-29

Among the more puzzling items described in the priestly
garments are the Urim and Thummim, set into the breastpiece worn
over Aaron’s heart “whenever he enters the presence of the LORD”
(Exodus 28:30), so that he would always carry “the means of making
decisions for the Israelites” before Him. Their function becomes
clearer once we trace their use elsewhere in Scripture. Numbers tells
us that decisions for Israel’s leadership were to be obtained “by
inquiring of the Urim before the LORD” (Numbers 27:21), and the
clearest working example comes much later, when Saul uses them to
discern whether guilt for a broken oath lies with himself and
Jonathan or with the rest of the army: “If the fault is in me or my
son Jonathan, respond with Urim, but if the men of Israel are at
fault, respond with Thummim” (1 Samuel 14:41). Their apparent
function, then, was something like a sanctioned means of accessing
divine discernment for binary or limited-choice questions — yes or
no, this option or that, innocent or guilty — serving a purpose
comparable to the casting of lots later used by the apostles to select
Judas’s replacement (Acts 1:23-26). Unlike dreams or prophetic
speech, which God typically initiated on His own terms, the Urim
and Thummim seem to have been the one sanctioned means by
which God’s people could initiate an inquiry toward heaven and
expect an answer back. Exactly how the stones conveyed that
answer remains genuinely uncertain; later Jewish tradition speculates
that the letters of the twelve tribal names inscribed on the
breastpiece’s stones would somehow illuminate to spell out a
response, but this rests on extrabiblical sources rather than the text

itself, and it is wiser to hold such reconstructions loosely.
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The ordination of Aaron and his sons, described in careful
procedural detail, involved a sequence of offerings whose structure
is worth untangling rather than skimming past. A bull was offered
as a sin offering, its blood applied to the horns of the altar, its fat
burned and its flesh disposed of outside the camp — a sacrifice of
cleansing from sin. Two rams followed as burnt offerings: the first
wholly consumed on the altar as a sign of acceptance before God,
the second marked by blood applied to the priests’ right ear lobes,
thumbs, and big toes, then sprinkled on the altar and on their
garments, setting them apart as holy. Portions of this second ram,
along with bread and wafers, were waved before the LORD as a
further offering of acceptance, while the breast and thigh were lifted
up and reserved as food for the priests themselves — provision built
directly into the sacrificial structure. This sin offering was to be
repeated daily throughout the seven days of ordination, and once the
tabernacle itself was consecrated, a daily burnt offering of one lamb
each morning and evening, accompanied by grain and drink
offerings, continued in perpetuity until it was finally and
permanently fulfilled by the sacrifice of Christ, the Lamb of God,
on the cross. Understanding this structure in detail is not exercise
for its own sake; it is what lets us recognize, when the New
Testament speaks of Christ as our great High Priest and our once-
for-all sacrifice, exactly how much weight those titles were always

meant to carry.

It is worth pausing, too, on the recurring phrase attached to the
priests’ garments and procedures: “so that he will not die” (Exodus
28:35, 43; 30:20-21). A popular legend has grown up around this
phrase, claiming that bells were sewn into the high priest’s robe
along with a rope tied to his ankle, so that if he were struck dead
inside the Holy of Holies for some unholy act, his body could be

dragged out without anyone else needing to risk entering after him.
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The legend makes for vivid preaching, but there is no actual
scriptural basis for it; the high priest did not even wear this particular
blue robe with its bells into the Holy of Holies behind the veil, only
into the outer Holy Place, and the rope-and-bell tradition appears to
originate centuries later in Jewish mystical literature rather than in
the biblical text itself. What the phrase actually attaches to is broader
and, in its way, more sobering: every garment, every procedure,
every detail assigned to the priesthood carried this same weight, that
failure to perform it exactly as commanded could mean death — a
reality made vivid soon afterward in the deaths of Nadab and Abihu
for offering unauthorized fire (Leviticus 10:1-2). The priests were
responsible to treat God as holy in every detail of their service, not

merely in their general disposition toward Him.

This same insistence on exacting detail — down to the precise
measure of “one-fourth of a hin of pressed oil” required for a single
offering (Exodus 29:40) — can feel, on a long and careful reading,
almost suffocating. What is the point of so much specification?
Does it really matter whether a quarter hin of oil or a half hin is
used? Of course it matters, because of who is commanding it, not
because the substance itself carries inherent significance. But there
may be a second purpose layered beneath the first. Solomon
observed that “people rarely reflect on the days of their life, because
God keeps them occupied with gladness of heart” (Ecclesiastes 5:20)
— that God distracts His people from the otherwise crushing vanity
of ecarthly existence by filling their attention with the ordinary
business of living. It is worth wondering whether some of the sheer
density of Israel’s prescribed worship — this measure of oil, that
morning sacrifice, this evening offering — served a similar function:
keeping Israel’s attention so thoroughly occupied with the details of
devotion to God that there was little space left for the evil

inclinations of an unoccupied heart. The same logic may apply to the
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ordinary disciplines that structure a believer’s week even now —
daily Scripture reading, memorization, set times of prayer, regular
fellowship, deliberate avoidance of distraction. These practices do
not make a person more spiritual by their mere performance, but
they function as guardrails, keeping the heart occupied with what is

good so that it has less room to wander toward what is not.

This section starts with a simple definitional question — what,
exactly, is an ephod? — before turning toward something more
contemporary. Understood most simply, the ephod functioned
something like an apron worn over the priest’s robes. Worth noting,
too, is a present-day organization called the Temple Institute, which
has spent millions of dollars over the years preparing sacred objects
in anticipation of a rebuilt Jewish Temple, including replicas of the
high priest’s garments and the jeweled breastpiece bearing the names
of Israel’s twelve tribes. Solomon’s Temple, the first, was destroyed
by Babylon; the second, rebuilt under Nehemiah’s leadership after
the exile, was destroyed by Rome in A.D. 70, and no Jewish Temple
has stood since. Many religious Jews anticipate a third Temple, to be
built and consecrated by the coming Messiah, who would reinstate
the sacrificial system this very portion of Exodus first established.
Notably, even this organization has not attempted to reconstruct the
Ark of the Covenant itself, which many believe remains hidden
somewhere beneath the original Temple Mount. It is worth
pondering, without overconfident speculation, what these
preparations might mean for the unfolding of events still to come
— and worth remembering, too, that whatever role a rebuilt Temple
may yet play, believers already possess what every Temple before it
could only point toward: direct access to the presence of God,

secured once for all by Christ.

Reflection & Discussion Questions
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1. The chapter suggests that the sheer density of Israel’s prescribed

worship may have served to keep their hearts occupied with
good things, leaving less room for an unoccupied heart to
wander. What ordinary spiritual disciplines in your own life

function this same way, as guardrails rather than mere routine?

2. The legend of bells and a rope tied to the high priest’s ankle turns

3.

out to have no scriptural basis, even though it makes for vivid
preaching. Have you ever discovered that a familiar “Bible story”
detail you’d always assumed was accurate wasn’t actually in the
text at all? How did that discovery affect your trust in careful
study?

Nadab and Abihu’s later death for unauthorized fire is
foreshadowed by the repeated phrase “so that he will not die”
attached to the priests’ garments and procedures here. What
would it look like for you to treat some area of obedience with
more seriousness, even in matters that might seem minor to

people around you?

4. The chapter notes a modern organization preparing for the

possibility of a rebuilt Temple. How does this perspective on a
future you don’t fully understand affect the way you think about

your own future certainty, or uncertainty, in matters yet to
unfold?
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Chapter Eleven

Exodus 30-32

Two questions are worth working through carefully from this
section, since both touch on how we understand the character of
God. The first concerns Moses’ intercession after the golden calf,
when God threatens to destroy Israel and Moses pleads for mercy,
and God relents from the disaster He had spoken of bringing on His
people (Exodus 32:9—14). Does this mean God genuinely changed
His mind? It is better to say that God always knew both that Moses
would intercede and that He would relent in response, so that what
looks to us like a change was, from God’s vantage point, no change
at all — the whole sequence, prayer and response together, was
already woven into His unchanging plan. There is a real sense in
which our prayers genuinely affect outcomes, and a real sense in
which God’s foreknowledge of those very prayers means His perfect
will proceeds without any actual alteration. This is admittedly
difficult to hold in the mind at once. Even David, contemplating the
same mystery, could only say, “Such knowledge is too wonderful for
me, too lofty for me to attain” (Psalm 139:6), and Paul, after his own
extended argument for God’s sovereign election in Romans 9-11,
breaks into worship rather than further explanation: “Oh, the depth
of the riches of the wisdom and knowledge of God! How
unsearchable his judgments, and his paths beyond tracing out!”
(Romans 11:33). The second question concerns the “Book” Moses
references when he offers to be blotted out of it rather than see
Israel destroyed (Exodus 32:32—-33). Scripture mentions a Book of
Life in both Testaments, and it remains genuinely unclear whether
every reference points to the same registry of eternal life or, in some
instances, to something closer to a record of physical life and death.

Psalm 139:16 seems cleatly to describe the latter, with David
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speaking of God ordaining the number of his physical days; Moses’
own request to die rather than carry the burden of leading Israel
(Numbers 11:15) suggests he, too, may have had physical death in
view here in Exodus 32, tying his own fate to the people’s. Where
Scripture itself leaves a matter genuinely uncertain, the wiser course
is to hold the uncertainty honestly rather than force a confident

answer it does not supply.

What is not uncertain is the gravity of what God actually says in
this same passage: “I have seen these people, and they are a stiff-
necked people. Now leave me alone so that my anger may burn
against them and that I may destroy them. Then I will make you into
a great nation” (Exodus 32:9—-10). It is worth pausing on the pattern
this represents rather than rushing past it. God began the chosen
line with Adam. He restarted with Noah. He restarted again with
Abraham. And here, only a matter of weeks after the Exodus itself,
He stands ready to restart yet again with Moses, discarding a nation
that had grown, across hundreds of years and from a mere seventy
people, to over two million. It is tempting to read this and assume
we would naturally identify with Noah rather than with the millions
destroyed in the flood, with Moses rather than with the multitude
God was ready to wipe out, with Joshua and Caleb rather than with
the hundreds of thousands who would later die in the wilderness for
their unbelief. This instinct itself reveals something worth
examining. We carry a far higher view of ourselves than the text
gives us any warrant for. We are, every one of us, far closer in nature
to the rebellious many than to the rare, remembered few, and
whatever distinguishes us from them is not some native quality of
our own but the grace and promises of God alone, apart from which
we are clay, and apart from His redemption, fuel only fit for the fire
of His wrath.
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The golden calf episode itself carries a detail easy to miss in its
familiarity: when Aaron builds the altar before the calf, he proclaims,
“Tomorrow there will be a festival to the LORD” (Exodus 32:5),
using God’s own covenant name, Yahweh, for what was in
substance an act of idolatry. This suggests Israel’s sin here was not,
strictly, the rejection of God outright, but rather the rejection of
Moses, God’s appointed mediator, compounded by an attempt to
keep worshiping the LORD through an unauthorized and forbidden
image. Since Moses delayed so long on the mountain, the people
assumed the worst and demanded that Aaron fashion them “a god”
to lead them, and Aaron — whatever his later excuse to Moses that
the calf simply emerged from the fire on its own (Exodus 32:24) —
appears to have conceived the idea himself. But this was a direct
violation of a command the people had only recently agreed, in a
single united voice, to obey completely (Exodus 24:3, 7), and a direct
violation of the very first command given at Sinai, against making
any image of God whatsoever (Exodus 20:4-5). It is worth asking
what our own equivalent might be — not a literal calf of melted
gold, but the same underlying impulse: continuing to invoke the
LORD’s name while reshaping His worship into whatever form
feels most comfortable or most popular, blurring doctrinal lines for
the sake of unity, or trading the objective authority of Scripture for
the more flexible authority of personal experience, dreams, and
private revelation. Many such substitutes still go by the name of

Christianity. They remain, in substance, golden calves.

This same chapter records a different kind of warning, this one
through Aaron’s two sons, who would soon offer “strange fire”
before the LORD — fire that, by implication, did not come from
the altar as God had specifically commanded (Leviticus 10:1-2; cf.
Exodus 30:9) — and were struck dead for it. There may be a parallel
worth drawing here to Ananias and Sapphira in the eatly church,
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who lied to the Holy Spirit about the proceeds of a sale and died on
the spot, an event that brought “great fear. .. over the whole church”
(Acts 5:11). Both episodes occur at a moment of inauguration — the
consecration of the priesthood in one case, the founding of the
church in the other — and both serve the same function:
establishing, in the most vivid terms possible, that God’s holiness is
not a matter to be approached carelessly. God does not strike people
down today in quite the same visible manner, but this should not lull
us into treating His holiness with any less seriousness than these
carly examples demand. The same chapter contains one more
cautionary episode, easy to overlook: God’s instruction that
whenever Israel’s men were numbered in a census, each was to pay
a ransom for himself, “that there be no plague among them when
you number them” (Exodus 30:12). Centuries later, King David
would take a census of Israel without this ransom, and seventy
thousand people would die in the resulting plague (2 Samuel 24; 1
Chronicles 21). The puzzle of exactly why this counting constituted
sin has occupied commentators for centuries, but one plausible
explanation ties directly back to this verse: Israel belonged to God,
not to David, and to count what belongs to another, without that
other’s specific sanction and the ransom He required, was itself the
violation. A detail easily passed over in one reading became,
generations later, the occasion for one of the deadliest judgments in

Israel’s history.

This section is unsparing toward Aaron, and rightly so. With
Moses on the mountain, Aaron stood as Israel’s de facto leader, the
man who would soon become high priest — and instead of resisting
the people’s demand for an idol, he gave in almost immediately.
What troubles us most is his specific wording once the calf was
complete: “These are your gods, Israel, who brought you up out of
Egypt” (Exodus 32:4). He does not call the calf a foreign god, like
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those of Egypt or Canaan; he tries instead to fuse it with the LORD
Himself, compromising true worship with a man-made substitute
crafted to please the people rather than to honor God. It is hard not
to see in this the same instinct at work in many Christian leaders
today who quietly water down the substance of the faith — trading
conviction for popularity, trading the call to repentance for an easier,
more agreeable message, until what remains bears the name of
Christianity without much of its actual content. Whatever we are to
believe about who God is, how He works, and what He requires, the
only sound starting point is what God has actually revealed in
Scripture, whether or not it happens to be popular, convenient, or
immediately comprehensible. And yet — Moses intercedes even for
Aaron specifically, and God relents, and Aaron goes on to become
Israel’s first high priest after all. It is sobering to watch how quickly
even the man chosen to intercede for the sins of his people had
himself sinned so visibly. But it is just as remarkable, and
considerably more comforting, that we have been given a far better
and entirely sinless high priest, one who is able to sympathize fully
with our weaknesses, “yet did not sin,” before whose throne we may
approach with confidence and find grace exactly when we need it
most (Hebrews 4:14-10).

Reflection & Discussion Questions

1. The chapter traces a pattern of God repeatedly “restarting” His
covenant people — with Adam, Noah, Abraham, and nearly
again with Moses — and notes how naturally we assume we’d
be among the spared rather than the judged. Why do you think
this assumption comes so easily, and how might Scripture’s own

testimony challenge it?

2. Aaron used God’s own covenant name, Yahweh, to proclaim a

festival to the golden calf, blending true worship with an
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idolatrous substitute rather than rejecting God outright. Where
might you be tempted to reshape worship of God into
something more comfortable or popular while still using His

name?

3. The chapter holds together God’s freedom to show mercy to
whomever He chooses and His refusal to leave the guilty
unpunished, insisting both are equally true. Which of these two
truths do you find yourself naturally emphasizing, and which do
you tend to downplay?

4. Aaron’s quick compromise under pressure is hard to excuse, yet
Moses interceded for him anyway and God relented. Is there
someone in a position of spiritual leadership whose failure has
discouraged you, and how does Aaron’s restoration shape the

way you might extend grace to them?
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Chapter Twelve

Exodus 33-35

After the golden calf, God tells the people, through Moses, “You
are a stiff-necked people. If 1 were to go with you even for a
moment, I might destroy you. Now take off your ornaments, and I
will decide what to do with you” (Exodus 33:5). From this point on,
“the Israelites stripped off their ornaments at Mount Horeb”
(Exodus 33:6). Why this particular command? Part of the answer lies
close at hand: at least some of this same jewelry had just been melted
down to form the golden calf itself, since it was gold earrings the
people brought to Aaron for exactly that purpose. But the removal
of jewelry and fine clothing more broadly appears to function as a
physical expression of mourning and repentance, a visible humbling
to match an inward one. There is an application here worth sitting
with in our own thoroughly self-presenting age. God is not
concerned with our outward appearance but with the condition of
the heart beneath it, and He does not want us drawing attention to
ourselves through outward display but rather pointing, through
godliness, toward Him. Paul instructs women similarly: “I want
women to dress modestly, with decency and propriety, adorning
themselves, not with elaborate hairstyles or gold or pearls or
expensive clothes, but with good deeds, appropriate for women who
profess to worship God” (1 Timothy 2:9—10) — counsel that, in
substance, applies just as much to men in a culture equally given to
status display through possessions, homes, and pastimes. The “fine
linen” that will one day clothe the redeemed in Revelation is
explicitly identified not as material luxury but as “the righteous acts
of God’s holy people” (Revelation 19:8). Let us be wary of expensive
distractions and consider instead how we might adorn ourselves, and

adorn God, through deeds rather than display.
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A quieter but no less significant detail follows almost
immediately: “Inside the tent of meeting the LORD would speak to
Moses face to face, as one speaks to a friend... Then Moses would
return to the camp, but his young aide Joshua son of Nun did not
leave the tent” (Exodus 33:11). It is worth noticing what this small
detail reveals about the man who would later lead Israel into the
Promised LLand. While Moses returned to the responsibilities of the
camp, Joshua remained behind in the presence of God. Here,
perhaps, is the root of what Joshua would become — the same man
who would declare, near the end of his own life, “Choose for
yourselves this day whom you will serve... But as for me and my
household, we will serve the LORD” (Joshua 24:15). The image
recalls Mary at Jesus’ feet centuries later, choosing to linger and listen
rather than busy herself elsewhere, and being commended for
choosing “what is better” (Luke 10:42). Whatever else fills our days,
the question worth returning to is what we have actually chosen to
prioritize, and whether, like Joshua, we are willing to remain present

with God even after everyone else has moved on to other business.

This same chapter contains one of the most carefully balanced
statements of God’s character anywhere in the Old Testament, and
it rewards being read alongside Paul’s later use of it in Romans.
When Moses asks to see God’s glory, God answers, “I will cause all
my goodness to pass in front of you, and I will proclaim my name,
the LORD, in your presence. I will have mercy on whom I will have
mercy, and I will have compassion on whom I will have
compassion” (Exodus 33:19). When that glory actually passes before
him, God proclaims a fuller declaration of His Name: “The LORD,
the LORD, the compassionate and gracious God, slow to anger,
abounding in love and faithfulness... Yet he does not leave the guilty
unpunished” (Exodus 34:6-7). Paul cites the first of these two
declarations directly to defend the justice of God’s sovereign
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election: “It does not, therefore, depend on human desire or effort,
but on God’s mercy” (Romans 9:16). What is worth noticing is that
the two declarations, read together, hold two things in tension that
we tend to want pulled apart: God’s absolute freedom to extend
mercy and compassion to whomever He chooses, and God’s
unwavering justice in punishing the guilty. He forgives iniquity,
transgression, and sin — and He will by no means leave the guilty
unpunished. Both statements are equally true, and the only way both
can be true at once is if God’s mercy operates entirely according to
His own sovereign choice rather than according to anything intrinsic
in the person receiving it. This is not a marginal doctrine to be
quietly set aside for the sake of comfort. It is bound up with God’s
own revealed Name, and a different view of how salvation actually

works is not merely a different emphasis but, in the end, a different

God.

Soon afterward comes a warning that will shape the rest of
Israel’s history far more than its placement here might suggest: “Do
not make a covenant with the people of the land you are going to...
and when you choose some of their daughters as wives for your
sons, those daughters will prostitute themselves to their gods and
will lead your sons to do the same” (Exodus 34:15-16). Israel’s
eventual failure to conquer all of Canaan, and the long, grinding
spiritual decline that follows through the book of Judges and into
the monarchy, traces back again and again not to military weakness
but to exactly this kind of moral compromise. The question worth
asking ourselves is how we measure success or faithfulness — is it
word-based and heart-based, or is it simply measured by outcome?
“People look at the outward appearance, but the LORD looks at the
heart” (1 Samuel 16:7). God is not impressed by the number of
retreats attended, services attended, hands raised in worship, or

dollars given in offering. He is concerned with whether His Word is
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both known and obeyed from the heart, which requires nothing
more, and nothing less, than these two things together.

The closing material in this section turns from warning to
provision, naming the craftsman God appointed to oversee the
tabernacle’s construction: “the LORD has called by name Bezalel...
and he has filled him with the Spirit of God, with wisdom, with
understanding, with knowledge and with all kinds of skills” (Exodus
35:30-31). Not only did God supply the design for His own dwelling
place; He supplied, by name, the specific craftsmen with both the
skill and the desire to build it, and even “put it in his heart to teach”
others what he himself had been given (Exodus 35:34). Whatever
God calls His people to do, He also supplies what is necessary to
accomplish it — a pattern Paul echoes when he writes that “our
competence comes from God” (2 Corinthians 3:5), and Peter when
he instructs believers to serve “with the strength God provides, so
that in all things God may be praised through Jesus Christ” (1 Peter
4:11). Every meaningful word and deed we are capable of ultimately
comes from above, “the Father of the heavenly lights, who does not
change like shifting shadows” (James 1:17), and there is no challenge
undertaken in keeping with His Word and led by His Spirit that we
need fear, since it is not for us to engineer the outcome we want but
simply to be faithful with the gifts He has already supplied for the
task He has set before us.

This section notices a small, almost comic pattern running
through the dialogue between God and Moses across these chapters.
“Go down, because your people, whom you brought up out of
Egypt, have become corrupt” (Exodus 32:7); “why should your
anger burn against your people, whom you brought out of Egypt”
(Exodus 32:11); “leave this place, you and the people you brought
up out of Egypt” (Exodus 33:1); “this nation is your people”

(Exodus 33:13). Back and forth, in conversation after conversation,
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both God and Moses refer to Israel as “your people” rather than
claiming direct ownership themselves — as though, in this season
of Israel’s rebellion, neither one particularly wanted to own them. It
is not until later, in Leviticus, that God finally and fully claims them
again without qualification: “I am the LORD, who brought you up
out of Egypt to be your God; therefore be holy, because I am holy”
(Leviticus 11:45). The same grace eventually extends to us, who were
once, in Peter’s words, “not a people, but now... the people of God;
once... had not received mercy, but now... have received mercy” (1
Peter 2:10). Whatever distance our own sin and rebellion may create
between us and God, His pattern across all of Scripture is to close
that distance again, claiming as His own people those who, by every
reasonable account, had given Him every excuse to disown them.
Thank God that He has chosen to call us, too, “my people” and “my

loved one.”

Reflection & Discussion Questions

1. Israel was commanded to remove their jewelry and fine clothing
as a visible sign of mourning and repentance after the golden
calf. What would an outward, visible expression of inward

repentance look like for you in a current area of struggle?

2. While Moses returned to the responsibilities of the camp, Joshua
remained behind in the tent of meeting, and the chapter suggests
this is where Joshua’s later faithfulness took root. What practice
of simply remaining in God’s presence, even after others have

moved on, might you need to cultivate?

3. The chapter holds in tension two declarations of God’s name —
His freedom to show mercy to whomever He chooses, and His

refusal to leave the guilty unpunished. How do you personally
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try to hold these two truths together without collapsing one into
the other?

4. Both God and Moses refer to Israel as “your people” during this
season of rebellion, as if neither wanted full ownership, until
God later reclaims them fully in Leviticus. Have you ever felt at
a spiritual distance from God during a season of your own

failure, only to sense Him later draw you back in fully?
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Chapter Thirteen

Exodus 36—38

There is a small historical thread worth following from this
section, since it shows something of how God weaves individual
lives into a much longer story than any one person can see at the
time. Bezalel, the craftsman God filled with His Spirit to build the
tabernacle, appears again centuries later in 2 Chronicles 1:5, where
Solomon — newly crowned king, just succeeding his father David
— worships at the very bronze altar Bezalel had built. It is at this
altar that God meets Solomon and grants him the wisdom, riches,
and honor for which his reign would become famous. The historical
sweep of this connection is worth pausing over: a craftsman
commissioned to build a portable tent of worship for a band of
former slaves becomes, generations later, part of the backdrop for
one of Israel’s most celebrated kings receiving wisdom from God at
the very altar his hands once shaped. This is not merely interesting
trivia. It is a small but vivid picture of how God’s sovereign hand
connects events and people across centuries to fulfill His covenant
promises and accomplish His larger purposes — purposes that no
single generation, including our own, can fully see while living inside
them. We, too, are part of that same connected history, one that

marches steadily toward its culmination in the return of Christ.

Visual detail matters in passages like these, and it is worth taking
the trouble to picture what is actually being described rather than
letting the measurements blur together. The lampstand, or menorah,
was hammered from a single piece of pure gold, its base, shaft,
branches, and ornamental almond-blossom cups all formed as one
continuous work rather than assembled from separate pieces
(Exodus 37:17-24). The same exacting precision governs the

construction of the ark — its rings, its overlaid poles, the cherubim
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with their faces turned toward each other and toward the mercy seat,
its exact rectangular dimensions. It is worth noting, almost as an
aside, how often modern reconstructions and replicas of these
objects fail to match the text’s own description in some detail or
another — forgetting the gold overlay on the carrying poles,
misplacing the rings, omitting the mercy seat, or rendering it as a
circle rather than the rectangle Scripture specifies. If people today,
working from a text they can read as often as they like, still struggle
to reproduce these details accurately, how much more should we
marvel at the precision God required of His own people the very
first time, with consequences for carelessness far more serious than
an inaccurate museum display. This invites an honest question about
our own spiritual lives: what attention do we actually give to the
priorities God has set for us — for our families, in our work, in our
walk with Him? Are we careless about these things, content with
something only approximately right, or do we pursue the same
exacting care in matters of holiness and obedience that God

demanded in the construction of a tent two thousand years before
Christ?

It is worth pausing as well on a simple arithmetic note buried in
the text: “603,550 men” (Exodus 38:26), counted from twenty years
old and up. Add a comparable number of women, and a modest two
children per couple, and the total population leaving Egypt
approaches two and a half million — grown, across roughly four
centuries, from the seventy who first entered with Jacob. This is, in
part, how God fulfilled His ancient promise to Abraham, that his
offspring would be as numerous as the stars in the sky and the sand
on the seashore (Genesis 15:5; 22:17). God is faithful — not merely
in the sense of keeping promises eventually, in some vague future

sense, but faithful in the precise, traceable, historical sense of
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bringing seventy people to two and a half million across four

hundred years exactly as He said He would.

A harder question follows close behind this generosity, and it is
worth sitting with rather than resolving too quickly: “The people are
bringing more than enough for doing the work the LORD
commanded to be done” (Exodus 36:5) — so much, in fact, that
Moses had to issue an order restraining further giving, since what
had already been brought exceeded every need. How is it that this
same generous, willing-hearted people would, not long after,
grumble bitterly against the LORD over taking the land of Canaan,
drawing forty years of wandering and death as judgment for their
unbelief? Scripture elsewhere declares of this very generation, “They
shall never enter my rest” (Psalm 95:11; Hebrews 3—4). What
explains the gap between such open-handed giving in one moment
and such stubborn rebellion in the next? Perhaps this reveals
something true about the unsteadiness of faith that has not yet been
deeply tested. A faith that springs up easily can blossom beautifully
for a season and then shrivel just as quickly at the first real adversity.
A great moment of generous giving is not, by itself, proof of a
settled, obedient heart; in the very next moment, that same heart can
be overtaken by rebellion and unbelief. We do well, then, not to
grow smug about our own spiritual health simply because we have
given generously on some occasion. The deeper question was never
whether Israel gave enough gold and silver for the tabernacle. It was
whether they would obey the command of God when obedience
cost them something harder than money — and on that test, this

same remarkably generous generation largely failed.

Itis worth running the numbers a second time, this time in terms
of actual value rather than population. The gold collected for the
sanctuary’s construction came to twenty-nine talents and seven

hundred thirty shekels — by one estimate, roughly a ton of gold,
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worth tens of millions of dollars by recent market prices. The silver
collected, gathered specifically from the census offering, came to
one hundred talents and seventeen hundred seventy-five shekels —
several tons, worth millions more. Where did such wealth come
from, from a people who had so recently been slaves with nothing
of their own? The text itself answers the question: “The Israelites
did as Moses instructed and asked the Egyptians for articles of silver
and gold and for clothing. The LORD had made the Egyptians
favorably disposed toward the people, and they gave them what they
asked for; so they plundered the Egyptians” (Exodus 12:35-30). The
golden calf, in other words, was only ever the smallest fraction of
what this same wealth could have funded in idolatry; what is
genuinely remarkable is that the greater share of it was instead
poured out, willingly and in such abundance that the leadership had
to restrain further giving, into the building of a sanctuary for the
LORD. Their offering was not only material. It included their
willingness to use whatever skill God had given them — “everyone
who was willing and had the skill came and worked on the
tabernacle” (Exodus 36:2) — and this willingness, more than the
gold and silver itself, is the truer test of where the heart actually
stands, since the LORD looks first at the heart of the one who gives
and serves. What a witness it would be if every believer today gave
and served so freely that leadership had to ask them to hold back. It
is a beautiful thing to hope for. It is also worth being careful here:
dwelling too long on what others are not doing can itself become a
stumbling block, a quiet excuse for resentment rather than
generosity. Each of us stands individually before the judgment seat
of God. Better, then, to examine our own hearts honestly than to

measure them against anyone else’s giving.

Reflection & Discussion Questions
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1. The chapter traces Bezalel’s altar forward into Solomon’s reign,
showing how God’s hand connects events and people across
centuries in ways no single generation can fully see. Looking
back on your own life, can you identify a connection between
something you did years ago and something it later made

possible, in a way you couldn’t have planned?

2. Israel gave so generously toward the tabernacle that Moses had to
restrain further giving, yet this same generation would soon rebel
against God over entering the Promised Land. Why do you think
generosity in one season doesn’t always translate into obedience

in the next, and where have you seen this gap in your own life?

3. The chapter notes how often modern replicas of the ark or the
menorah fail to match the biblical description in some detail,
despite having the text available to study as often as desired.
Where in your own spiritual life have you settled for
“approximately right” instead of pursuing the careful, exacting

obedience this chapter calls for?

4. The staggering value of the gold and silver Israel brought for the
tabernacle is worth pausing on, but their willingness to use their
skills mattered just as much as the wealth itself. Beyond financial
giving, what skill or ability has God given you that you could

offer more fully in service to Him?
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Chapter Fourteen

Exodus 39—40

Exodus closes by finally assembling everything it has spent so
many chapters describing in painstaking detail, and it is worth taking
a moment to see the finished structure as a whole rather than only
its individual pieces. The completed tabernacle was divided into
three distinct zones, each one progressively more restricted than the
last. Priests and Levites ministered in the outer courtyard, offering
sacrifices for sin and guilt. Beyond that lay the Holy Place, entered
only by priests, containing three pieces of furniture: the golden
lampstand, kept burning continually to give light; the table of the
bread of the Presence, baked fresh and eaten only by priests; and the
altar of incense, where fragrant offerings were burned morning and
evening. Jesus would later claim to fulfill both the lampstand and the
bread directly, calling Himself the Light of the World (John 8:12)
and the Bread of Life (John 6:35). Beyond the Holy Place, behind a
heavy curtain, lay the innermost chamber: the Most Holy Place, or
Holy of Holies, containing only the ark of the covenant with its
mercy seat — understood as the very throne of God among His
people. This chamber could be entered only once each year, by the
high priest alone, and only with a blood sacrifice for the atonement
of the people’s sin; anyone else who entered would die. The whole
structure, in other words, was a carefully graduated lesson in both
God’s nearness and His holiness at once — He had chosen to dwell
among His people, and yet that dwelling remained inaccessible apart
from blood, mediation, and exact obedience. This is precisely why
the Gospels make such a point of noting that when Jesus died, “the
curtain of the temple was torn in two from top to bottom” (Matthew
27:51) — the very curtain separating the Holy Place from the Most
Holy Place, torn not by human hands but by God Himself, declaring
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that the way into His presence was now open to all through the body
of Christ. “We have confidence to enter the Most Holy Place by the
blood of Jesus, by a new and living way opened for us through the
curtain, thatis, his body” (Hebrews 10:19-20). Every wall, every veil,
every restriction so carefully built into this tabernacle found its

purpose, and its undoing, in the cross.

What finally fills this completed structure is not human effort
but God’s own glory: “Then Moses finished the work. Then the
cloud covered the tent of meeting, and the glory of the LORD filled
the tabernacle” (Exodus 40:33-34). It is worth noticing what
precedes this moment. No sacrifice had yet been offered in the new
tabernacle when God’s glory filled it; what filled it instead was the
completed obedience of Moses and the people, who had built
everything exactly according to the pattern God had given. The
phrase “as the LORD commanded Moses” repeats again and again
across these final two chapters — by some counts seven or more
times in each — a degree of repetition that cannot be accidental. It
is obedience, not ritual performance, that precedes and invites God’s
glory into this space. This is a lesson Israel itself would later forget,
coming to place more weight on the mechanics of sacrifice than on
the obedience those sacrifices were always meant to express. The
clearest illustration of this comes generations later, when Samuel
instructs Saul to utterly destroy the Amalekites and everything that
belongs to them, and Saul instead spares their king and the best of
their livestock, defending himself by claiming he intended these
spoils as a sacrifice to the LORD. Samuel’s answer remains one of
Scripture’s sharpest rebukes: “Does the LORD delight in burnt
offerings and sacrifices as much as in obeying the LORD? To obey
is better than sacrifice” (1 Samuel 15:22). Because Saul rejected the
word of the LORD in favor of his own modified version of

obedience, God rejected him as king. The tabernacle’s glory came
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only after exact obedience; Saul’s kingdom was lost for exactly the

opposite reason.

What followed the tabernacle’s completion was sustained, visible
presence: “So the cloud of the LORD was over the tabernacle by
day, and fire was in the cloud by night, in the sight of all the Israelites
during all their travels” (Exodus 40:38). This was no isolated display.
It accompanied Israel not only at the Exodus, not only at the Red
Sea, not only at Sinai, but through the entirety of their long
wilderness wandering. And yet, knowing what comes next in Israel’s
history, it is worth asking an uncomfortable question: did this
miraculous, daily presence eventually become common to them —
so familiar that it ceased to inspire the awe it once did? Did they
begin cutting corners on obedience even while this visible glory
hovered over their camp every single day? This seems, on reflection,
the most sensible explanation for how a people who witnessed
God’s glory this constantly could still become known, within a single
generation, for stubborn rebellion and unbelief. It also explains why
so much weight falls, throughout the rest of Scripture, on the
deliberate telling and retelling of God’s mighty acts to children who
would never personally witness a plague, a parted sea, or a cloud of
glory: “Only be careful, and watch yourselves closely so that you do
not forget the things your eyes have seen or let them fade from your
heart as long as you live. Teach them to your children and to their
children after them” (Deuteronomy 4:9). Our own faith, like theirs,
is not meant to be sustained by chasing fresh signs and wonders.
The era of regular miraculous display belonged chiefly to the earthly
ministries of Jesus and His apostles; what sustains faith in every
generation since, including our own, is hearing and adhering to the
Word of God, “for faith comes by hearing, and hearing through the
word of Christ” (Romans 10:17). One of the principal reasons later
generations of Israel fell away from the LORD was that their parents
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failed to faithfully teach them what He had done, so that eventually
“another generation grew up who knew neither the LORD nor what
he had done for Israel” (Judges 2:10). The charge to parents in every
generation since remains exactly what it was here: know the Word
yourself, obey it yourself, and then deliberately, patiently, repeatedly

teach it to those who will outlive your own witness of it.

This final section returns once more to the same repeated phrase
that closes the book: “as the LORD commanded Moses,” appearing
again and again across the last two chapters. By the time we reach
Exodus 40, the LORD had already given every specific instruction
Moses needed; this closing section is not new revelation but pure,
exacting compliance, summarized in the simple verdict that “Moses
did everything just as the LORD commanded him.” It was only after
this complete obedience that the glory of the LORD filled the
tabernacle — notably, before a single sacrifice had yet been offered
within it. Moses and Israel did an excellent job following the precise
building instructions for the tabernacle and its furnishings; and yet,
not many generations later, Israel would come to place greater
weight on the ritual mechanics of worship than on the obedience
that worship was always meant to express. Saul’s failure with the
Amalekites makes the same point in miniature: commanded to
destroy everything, he instead preserved Agag and the best of the
plunder, later insisting to Samuel, “I did obey the LORD.” Samuel’s
reply settled the matter for good: “T'o obey is better than sacrifice,
and to heed is better than the fat of rams... Because you have
rejected the word of the LORD, he has rejected you as king” (1
Samuel 15:22-23). It is a fitting note on which to close this study,
since this entire book began with a people who could not yet read
the Word of God for themselves and ends with a tabernacle filled
with His glory because two imperfect men, Moses and the people he
led, were willing to do exactly what He said. We are fortunate, by
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comparison, to have His Word in our own hands, fully written and
available to read whenever we choose. Let us continue faithfully in
what we have committed ourselves to do, reading His Word
together, so that we, too, might become obedient servants of Christ

Jesus, our Lord and Savior.

Reflection & Discussion Questions

1. The tabernacle’s three-zone structure pictured both God’s
nearness and His holiness at once, a tension finally resolved
when the temple curtain tore at Christ’s death. How does
reflecting on what it once cost to approach God change the way

you think about the access you now have through Christ?

2. God’s glory filled the tabernacle only after exact, repeated
obedience — “as the LORD commanded Moses” appears
sixteen times in the closing chapters — and before any sacrifice
had even been offered there. Where in your own life might God
be waiting for obedience rather than ritual performance before

you sense His presence more fully?

3. The chapter asks whether Israel’s constant, visible experience of
God’s glory eventually became so familiar that it stopped
inspiring awe. Has there been a spiritual truth or blessing in your
life that has become so routine you no longer feel its weight, and

what would it take to recover that sense of wonder?

4. This book closes by pointing to Saul’s failure with the Amalekites
as proof that obedience matters more than the mechanics of
religious performance. As you finish this study of Exodus, what
is one specific area where you sense God calling you toward

fuller obedience rather than partial compliance?
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Conclusion

From Deliverance to Holiness

We began this book with a furnace — a people enslaved, their
infant sons under sentence of death, a2 God who seemed, for over
eighty years, to have gone silent. We close it with a tent filled with
glory, a former slave nation transformed into a kingdom of priests,
and a cloud of fire resting visibly over their camp every night of their
journey. Between those two points lies one of the most concentrated
displays of God’s character anywhere in Scripture: His memory, His
justice, His holiness, and His relentless determination to dwell

among a people who, by every honest measure, did not deserve Him.

Three threads ran through nearly every chapter of this study, and
it is worth naming them once more before we move on. The first
was God’s sovereignty, displayed most starkly in the hardening of
Pharaoh’s heart — a hardening announced before Pharaoh had
done anything to earn it, repeated through ten devastating wonders,
and finally explained by God Himself: I raised you up for this very
purpose, that my power and my name might be proclaimed in all the
carth. We did not try to soften this into something more
comfortable. Paul did not soften it either, reaching back into this
very story centuries later to ground his entire doctrine of election.
The God of Exodus does not govern history from the sidelines. He
directs it, including the sin of those who oppose Him, toward the
display of His own glory — and the only fitting response to that
truth is not protest but worship, gratitude for mercy we did nothing

to deserve.

The second was memory — the constant, repeated command to
remember what God had done and to teach it to children who had

not personally witnessed it. The Passover, the consecration of the
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firstborn, the stones at the Jordan still to come, the daily rhythm of
the tabernacle’s sacrifices: all of it existed to keep a single truth alive
across generations who would never see a plague, never watch a sea
divide, never stand beneath a visible pillar of fire. And yet, even
surrounded by that daily, visible glory, this same generation drifted
into complaint, rebellion, and finally unbelief. Familiarity did what
hardship could not; it dulled them to the wonder of what they were
living inside. We are not so different. The discipline of remembering
— of telling the story again, of teaching it deliberately to those who
come after us — is not a quaint religious custom. It is, Exodus
insists, the only reliable defense against forgetting the very God who

delivered us.

The third was holiness, worked out in agonizing, exacting detail
across the second half of this book. A tent measured to the cubit. A
robe with a precise number of bells and pomegranates. A quarter
hin of oil, no more and no less. It would be easy to read these
chapters as antiquarian trivia, safely skimmed. But the same God
who tore a curtain in two at the death of His Son is the God who
first specified, with this much precision, exactly what it would take
to approach Him at all. The tabernacle was never merely a building
project. It was a sustained lesson in what holiness actually costs, a
lesson that makes the access we now have through Christ — direct,
immediate, unmediated by priest or veil — almost too remarkable

to fully take in.

Exodus does not end the story; it ends with the tabernacle built,
God’s glory filling it, and the cloud beginning to lead Israel onward.
But a question hangs over that ending that the next book exists to
answer: now that God dwells among His people, how exactly are
they to live in His presence? A holy God has just moved into the
middle of an unholy camp. What happens next? Leviticus is the

answer — a book even more exacting in its detail than the second
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half of Exodus, governing everything from the mechanics of
sacrifice to the rhythms of the calendar to the precise boundaries of
clean and unclean. Many readers stall out in Leviticus, and it is not
hard to understand why; its detail makes even the tabernacle’s
construction look brief by comparison. But if Exodus has taught us
anything, it is that God’s exacting detail is never arbitrary. It will be
worth pressing forward to discover what Leviticus reveals about the
holiness of the God who chose, against every reasonable
expectation, to make His dwelling among us — and what that

holiness still requires, and still makes possible, for us today.
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Appendix
Duaily Bible Reading Plan

This is the same daily Bible reading plan we use at dailyqt.org,
covering the entire Bible—OId and New Testaments alike—in three
hundred sixty-five daily readings. It does not begin on January 1st,
and neither must you; begin on whatever date suits you and simply
follow the sequence from there. The fourteen readings that
correspond to the chapters of this book—Exodus 1-3 through
Exodus 39-40—fall a little over two months into the full sequence,
but the complete year-long plan is reprinted here, as it is in every
volume of this series, so that wherever you are in your reading you
always have the whole plan close at hand. Check off each day’s
passage as you complete it, and feel no need to catch up if you fall
behind by a day or a week. The goal was never a perfect record. It
was a daily habit of opening God’s Word, kept up faithfully enough,
and long enough, that it becomes less a task to complete than simply

the shape of an ordinary day.

Date | Passage Date  Passage
1/10  Gen1-3 1/11 Gen 4-7
1/12 Gen 8-11 1/13 | Gen12-15
1/14  Gen 16-18 1/15  Gen 19-21
1/16  Gen22-24 1/17 | Gen 25-26
1/18  Gen 27-29 1/19  Gen 30-31
1/20  Gen 32-34 1/21 | Gen 35-37
1/22  Gen 38-40 1/23 | Gen 41-42
1/24  Gen 43-45 1/25 | Gen 46-47
1/26  Gen 48-50 1/27  Ex1-3
1/28  Ex4-6 1/29  Ex79
1/30  Ex10-12 1/31 | Ex13-15
2/1 Ex 16-18 2/2 Ex 19-21
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Date
2/3
2/5
2/7
2/9
2/11
2/13
2/15
2/17
2/19
2/21
2/23
2/25
2/27
3/1
3/3
3/5
3/7
3/9
3/11
3/13
3/15
3/17
3/19
3/21
3/23
3/25
3/27
3/29
3/31
4/2
4/4
4/6
4/8
4/10

Passage
Ex 22-24
Ex 28-29
Ex 33-35
Ex 39-40
Lev 5-7
Lev 11-13
Lev 16-18
Lev 22-23
Lev 26-27
Nu 3-4
Nu 7

Nu 11-13
Nu 16-17
Nu 21-22
Nu 26-27
Nu 31-32
Nu 35-36
Dt 3-4
Dt 8-10
Dt 14-16
Dt 21-23
Dt 28-29
Dt 32-34
Jos 5-8
Jos 12-15
Jos 19-21
Jdg1-2
Jdg 6-7
Jdg 10-12
Jdg 16-18
Ruth
1Sa4-8
1Sa 13-14
1 Sa 18-20
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Date
2/4
2/6
2/8
2/10
2/12
2/14
2/16
2/18
2/20
2/22
2/24
2/26
2/28
3/2
3/4
3/6
3/8
3/10
3/12
3/14
3/16
3/18
3/20
3/22
3/24
3/26
3/28
3/30
4/1
4/3
4/5
4/7
4/9
4/11

Passage
Ex 25-27
Ex 30-32
Ex 36-38
Lev 1-4
Lev 8-10
Lev 14-15
Lev 19-21
Lev 24-25
Nu 1-2
Nu 5-6
Nu 8-10
Nu 14-15
Nu 18-20
Nu 23-25
Nu 28-30
Nu 33-34
Dt1-2
Dt 5-7
Dt 11-13
Dt 17-20
Dt 24-27
Dt 30-31
Jos 1-4
Jos 9-11
Jos 16-18
Jos 22-24
Jdg 3-5
Jdg 8-9
Jdg 13-15
Jdg 19-21
1Sa1-3
18a9-12
1Sa 15-17
1Sa21-24



Date
4/12
4/14
4/16
4/18
4/20
4/22
4/24
4/26
4/28
4/30
5/2

5/4

5/6

5/8

5/10
5/12
5/14
5/16
5/18
5/20
5/22
5/24
5/26
5/28
5/30
6/1

6/3

6/5

6/7

6/9

6/11
6/13
6/15
6/17

Passage

1 Sa 25-27
25a1-3

2 Sa 8-12

2 Sa 16-18
2 Sa 22-24
1 Ki 3-5

1 Ki8-9

1 Ki12-14
1 Ki 18-20
2Ki1-3

2 Ki6-8
2Ki12-14
2 Ki18-19
2 Ki23-25
1 Ch 3-5
1Ch7-8

1 Ch12-14
1Ch 18-21
1 Ch 25-27
2Ch2-5

2 Ch9-12
2 Ch 18-20
2 Ch 25-27
2 Ch 32-34
Bzr1-3
Ezr 8-10
Neh 4-6
Neh 8-9
Neh 12-13
Esth 6-10
Job 5-7
Job 11-13
Job 17-20
Job 24-28

Date
4/13
4/15
4/17
4/19
4/21
4/23
4/25
4/27
4/29
5/1

5/3

5/5

5/7

5/9

5/11
5/13
5/15
5/17
5/19
5/21
5/23
5/25
5/27
5/29
5/31
6/2

6/4

6/6

6/8

6/10
6/12
6/14
6/16
6/18
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Passage

1 Sa 28-31
2 Sa 4-7

2 Sa 13-15
28a19-21
1Ki1-2

1 Ki6-7

1 Ki10-11
1 Ki15-17
1Ki21-22
2 Ki4-5

2 Ki9-11
2 Ki15-17
2 Ki 20-22
1Ch1-2
1Cho6

1 Ch9-11
1 Ch 15-17
1 Ch 22-24
1Ch28-2Ch1
2 Ch 6-8
2Ch13-17
2 Ch 21-24
2 Ch 28-31
2 Ch 35-36
Ezr 4-7
Neh 1-3
Neh 7
Neh 10-11
Esth 1-5
Job 1-4
Job 8-10
Job 14-16
Job 21-23
Job 29-31



Date
6/19
6/21
6/23
6/25
6/27
6/29
7/1

7/3

7/5

7/7

7/9

7/11
7/13
7/15
7/17
7/19
7/21
7/23
7/25
7/27
7/29
7/31
8/2

8/4

8/6

8/8

8/10
8/12
8/14
8/16
8/18
8/20
8/22
8/24

Passage
Job 32-34
Job 38-39
Ps 1-8

Ps 17-20
Ps 26-31
Ps 36-39
Ps 46-50
Ps 58-65
Ps 70-73
Ps 78-79
Ps 86-89
Ps 96-102
Ps 106-107
Ps 115-118
Ps 119:89-176
Ps 133-139
Ps 146-150
Prov 4-6
Prov 10-12
Prov 16-18
Prov 22-23
Prov 27-29
Ecc 1-4
Ecc 9-12
Isa 1-4

Isa 9-12
Isa 18-22
Isa 28-30
Isa 36-41
Isa 45-48
Isa 54-58
Isa 64-66
Jer 4-6

Jer 10-13
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Date
6/20
6/22
6/24
6/26
6/28
6/30
7/2

7/4

7/6

7/8

7/10
7/12
7/14
7/16
7/18
7/20
7/22
7/24
7/26
7/28
7/30
8/1

8/3

8/5

8/7

8/9

8/11
8/13
8/15
8/17
8/19
8/21
8/23
8/25

Passage
Job 35-37
Job 40-42
Ps 9-16

Ps 21-25
Ps 32-35
Ps 40-45
Ps 51-57
Ps 66-69
Ps 74-77
Ps 80-85
Ps 90-95
Ps 103-105
Ps 108-114
Ps 119:1-88
Ps 120-132
Ps 140-145
Prov 1-3
Prov 7-9
Prov 13-15
Prov 19-21
Prov 24-26
Prov 30-31
Ecc 5-8

Ss 1-8

Isa 5-8

Isa 13-17
Isa 23-27
Isa 31-35
Isa 42-44
Isa 49-53
Isa 59-63
Jer1-3

Jer 7-9

Jer 14-17



Date
8/26
8/28
8/30
9/1
9/3
9/5
9/7
9/9
9/11
9/13
9/15
9/17
9/19
9/21
9/23
9/25
9/27
9/29
10/1
10/3
10/5
10/7
10/9
10/11
10/13
10/15
10/17
10/19
10/21
10/23
10/25
10/27
10/29
10/31

Passage
Jer 18-22
Jer 26-29
Jer 32-34
Jer 38-41
Jer 46-48
Jer 51-52
Lam 3:37-5:22
Eze 5-8
Eze 13-15
Eze 18-20
Eze 23-24
Eze 28-30
Eze 34-36
Eze 40-42
Eze 46-48
Dan 4-6
Dan 10-12
Hos 8-14
Amos 1-5
Ob-Jonah
Nahum
Haggai 1-2
Zech 8-14
Mat 1-4
Mat 7-8
Mat 11-12
Mat 15-17
Mat 20-21
Mat 24-25
Mat 27-28
Mark 4-5
Mark 8-9
Mark 12-13
Mark 15-16

92

Date
8/27
8/29
8/31
9/2
9/4
9/6
9/8
9/10
9/12
9/14
9/16
9/18
9/20
9/22
9/24
9/26
9/28
9/30
10/2
10/4
10/6
10/8
10/10
10/12
10/14
10/16
10/18
10/20
10/22
10/24
10/26
10/28
10/30
11/1

Passage
Jer 23-25
Jer 30-31
Jer 35-37
Jer 42-45
Jer 49-50
Lam 1:1-3:36
Eze 1-4
Eze 9-12
Eze 16-17
Eze 21-22
Eze 25-27
Eze 31-33
Eze 37-39
Eze 43-45
Dan 1-3
Dan 7-9
Hos 1-7
Joel
Amos 6-9
Micah
Hab-Zeph
Zech 1-7
Mal 1-4
Mat 5-6
Mat 9-10
Mat 13-14
Mat 18-19
Mat 22-23
Mat 26
Mark 1-3
Mark 6-7
Mark 10-11
Mark 14
Luke 1



Date
11/2
11/4
11/6
11/8
11/10
11/12
11/14
11/16
11/18
11/20
11/22
11/24
11/26
11/28
11/30
12/2
12/4
12/6
12/8
12/10
12/12
12/14
12/16
12/18
12/20
12/22
12/24
12/26
12/28
12/30
1/1
1/3
1/5
1/7

Passage
Luke 2-3
Luke 6-7
Luke 10-11
Luke 14-16
Luke 19-20
Luke 23-24
John 3-4
John 7-8
John 11-12
John 16-18
Acts 1-3
Acts 7-8
Acts 11-13
Acts 16-17
Acts 21-23
Acts 27-28
Rom 4-7
Rom 11-13
1 Cor 1-4

1 Cor 9-11
1 Cor 15-16
2 Cor 5-9
Gal 1-3
Eph 1-3
Phi 1-4

1 Thess 1-5
1 Tim 1-6
Titus-Phm
Heb 7-10
James

2 Pe

2 John-Jude
Rev 4-8
Rev 13-16
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Date
11/3
11/5
11/7
11/9
11/11
11/13
11/15
11/17
11/19
11/21
11/23
11/25
11/27
11/29
12/1
12/3
12/5
12/7
12/9
12/11
12/13
12/15
12/17
12/19
12/21
12/23
12/25
12/27
12/29
12/31
1/2
1/4
1/6
1/8

Passage
Luke 4-5
Luke 8-9
Luke 12-13
Luke 17-18
Luke 21-22
John 1-2
John 5-6
John 9-10
John 13-15
John 19-21
Acts 4-6
Acts 9-10
Acts 14-15
Acts 18-20
Acts 24-26
Rom 1-3
Rom 8-10
Rom 14-16
1 Cor 5-8

1 Cor 12-14
2 Cor 1-4
2 Cor 10-13
Gal 4-6
Eph 4-6
Col 1-4

2 Thess 1-3
2Tim 1-4
Heb 1-6
Heb 11-13
1 Pe

1 John
Rev 1-3
Rev 9-12
Rev 17-19



Date  Passage Date  Passage

1/9 Rev 20-22
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